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INTRODUCTION
Paradox and perspective

Para means contrary and doxa means opinion, and so a paradox deals with contrary
opinionsor ideas which ar e seemingly so opposite they cannot both be true, but which are, in
fact, both true. They sound contradictory but the really compliment each other. In paradox
two opposite and contradictory ideas can be shown to be two parts of a greater whole lar ger
than either of them alone. Two men can be looking at a shield from each side of it, and one
says it isgold and theother that it isa silver shield. Both know they are right for they are
looking at it right in front of their face. They can argue for ever and never convincethe
other to changetheir view. They can only resolve their conflict by going to the other side and
seeing that a shield can be gold on one side and silver on the other. Both wereright, but both
wer e wrong too, because they only saw part of the whole truth about the shield.

The false assumption is many conflictsisthat if one sideiscertain they areright, any
contrary idea must be wrong. Thisisfalsebecause it is possible for both to be right even
though they seem contr adictory. Paradox saysthat opposite per spectives can both beright.
For example, when Durand, the Frenchman, visited L ondon he saw such placesasWaterloo
station and Trafalgar square. He said to hiswife, “ These English arereally odd, they seem to
have a maniafor naming places after defeats.” From his perspective as a Frenchman these



wer e defeats, but Waterloo and Trafalgar were gr eat victories for the English. Hefailed to
recognize that a battle can be both a defeat and a victory, just asevery sports event isboth a
win and aloss, for their are always two sides. We need to recognize the same thing can be
seen from mor e than one per spective.

Take a snowstorm as an illustration. A family of 4 can seeit from 4 different perspectives.
The mother seesthe snow as a sour ce of beauty as she looksout of her picture window and
sees her evergreens beautified with the white fluffy stuff. The father sees it as a nuisance as
he hasto shovel the drive way and be late for wor k because of the traffic mess. The son sees
it as a source of income because the neighborswill pay him to shovel for them. The little girl
sees it as a sour ce of fun, for now she can use the new sled she got for her birthday. What
could be more futile than a debate to determine which of them isright? Three of them find
pleasure, and only one finds pain in the snow, and so can theissue be decided by majority
vote? Thiswould not change the fact that thefather still hasto suffer while the other three
enjoy it. We need to faceit. It isa paradox. A snowfall isboth pleasure and pain. It isboth
beautiful and a nuisance. You cannot get everybody on the same side, for their aretwo sides,
and both are real and legitimate.

When Mark Twain visited Whistler in hisstudio he started to touch a certain painting.
Whistler cried out, “Don’t touch that, it isn't dry yet!” “I don’t mind,” said Twain, “| have
gloves on.” They wer eon two different channels, and M ar k
Twain missed the point completely. He was not being sensitive to the per spective of Whistler
who was concerned about his painting being ruined, and not about getting paint on Twain’s
finger. Paul in Phil. 2:4 wrote, “ Each of you should look not only to your own interests, but
also to theinter ests of others.” In other words, recognize their ar e other perspectives than
your own, and you need to be sensitive to them or you will be a self-centered person.

Lifeisfull of paradoxes. If you look at a stick in the water you seeit as crooked. You know
itisastraight stick, and yet it is bent to your vison. You are certain it is straight and yet you
cannot see it asstraight in the water. No matter how clearly you have it explained why it
looks bent you cannot see it straight. M entally you know it is, but visually you experience it
as not straight. And so you have a paradox of a straight stick that is crooked because both
arereal at the sametime.

Thisreality can help a person escape prejudice. He may have been taught that other races
areinferior to his, and so he cannot help but see them that way. But if he recognizesthe
reality of paradox, he can lear n that what he sees is like that crooked stick. It isan illusion
created by cir cumstance, but it is not objective reality. Other races are proven to be equal
with his, and so he may have feeling left from histraining that makes him see othersin a bent
way, but he can also know that what he feelsis not the truth, and thereby overcome the
subjective feeling and chose to act in accord with objectivetruth.

We haveto fight the tendency constantly of seeing reality only from our perspective. The
poet gives an example.

When offspring roll upon the floor,
And kick their heelsin rage,



They either need a spanking or
Their going through a stage,
Depending, with distinction fine,
On whether they ar e yoursor mine.

Wetend to see thr ough eyes which favor our selves at the expense of others. Identical
behavior on our part isseen asavirtue, which in others we see as a vice. We are thrifty, but
they are stingy. We have firm convictions, but they are stubborn asa mule. We are cautious,
but they are dow pokes. We ar e courteous, but the other guy isa brown noser. We are
zealous, but the other guy is afanatic. We see our selves as virtuousin doing the samethings
that other ar e doing, but which we call vices.

Men areforever debating whether we should be right wing or left wing, when it should be
conspicuousto everyone that God never made a bird yet with only onewing. They would
never get off the ground if he did. It does not have to be one or the other, but we need the
whole bird, and the per spectives of both the conservative mind and the liberal mind to get
the whole picture. Anyone who is always just one or the other is narrow minded and does not
deal with thereal world. Dr. Billy Graham said that he was a conser vative theologically, and
aliberal socially. Can you be both aliberal and a conservative? Why not? It isno more
unreasonable than the fact that a day ismade up of both daytime and nighttime. They are
opposites, but they are both real and a part of the whole. Man isnot a saint or a sinner, but a
saint and asinner. He is both even though they are opposites. If you are going to deal with
the whole man you need to see thereality of this paradox. Pascal saw it and said, “M an isthe
glory and scum of the universe.”

1. THE PARADOX OF PLEASURE Based on Est her
2:1-4

Al exander Sel kirk was one of those nen who al ways had to
| earn the hard way. The records of his church in Scotland show
that he was disciplined several times for causing trouble in the
church. In May of 1703 he said good-bye to all that, and at age
27 went off to sea. He tried to run things on the ship as he
did church, and he got into a furious argunent with the Captain.

They were anchored off a small island four hundred niles from
Chi | e.

Al exander got so mad he packed up his possessions and went
ashore. "You don't dare sail without ne," he shouted to the
Captain. The Captain was not inmpressed with his conviction, and
gave the order to sail. Poor Al exander could not believe it.

He thought he was indi spensable. He was waiting out up to his
armpits pleading for the Captain to forgive him but the
Captain was as stubborn as he was, and he sail ed away, never to
return.

Fortunately for Al exander the island had been inhabited by
Jon Fernandez two centuries earlier, and he had |l eft some goats



on the island. These gave himfood and skins. For four years
and four months he depended on them for survival. \Wen he was
finally rescued, he could hardly renenber how to talk. Wen he
got back to England he was a sensation, and several books were
witten about him The nost fanmpus was fiction, but it used his
experience as a nmodel. The book was Robi nson Crusoe

That was a tough way to learn to keep his nmouth shut. It
is so hard not to do something, or say sonething foolish or
destructive when you are angry. Even great nen often have to
l earn the hard way that |oss of tenper can be costly. Xerxes
was the ruler of the Persian Enpire, he could have anything he
pl eased, but he lost his wi fe, whomhe truly treasured, because
of his anger. Xerxes had a reputation for |osing his tenper
when he could not have his owmn way. He once wanted to cross the
wat ers of the hellespont, but it was so rough his troops could
not build a bridge. He got so angry he took chains to the
wat er, and he began to flog it. Like nost tenper tantrums, it
was not very effective.

It is so hard to play God when nature and others wll not
cooperate. The water would not stop for him and his wife would
not start for him and he blew his stack. And why shouldn't he?
He was the nost powerful man in the world, and why should he not
get angry for the sane reason the rest of us get angry? Wy do
we get angry? Primarily because sonething or someone has
spoi l ed our pleasure. W are not different from Ki ng Xerxes.

He had his heart set on seeing all his noble | eaders gape in
envy as he reveal ed the beauty of his wife to them Half the

j oy of possessing something is in showing it to those who don't.
Vashti had the audacity to rob himof this pleasure. He blazed
with anger within, because she would not grant his whim

I f you exami ne your own life, you will discover that nost
of your anger is based on the hindrance of your pleasure. You
have plans, and sonmebody does not cooperate, and the pleasure
you hope for is lost, and you are angry. Children cry nost
of ten because they can't have their own way. Sonebody is al ways
hi ndering them from having their pleasure. They want to play
with the new camera you just bought, and you insist it is not a
toy, and there heart is broken. They want to run barefoot in a
junk infested | ot, and you deny them of their pleasure. On and
on goes the list of pleasures a child desires that are
constantly being hindered by parents, who get no pl easure out of
pi cking up pieces of a two hundred dollar canera, and rushing to
the emergency room for stitches.

VWhat we see then, is that fromthe beginning, lifeis a
battl e to see whose pleasures are net, and whose are deni ed.
Striving for pleasure is a far nmore powerful factor in all of
our lives then we realize. Because we do not exami ne our |ives
fromthe perspective of the pleasure notive, we | ook on the
events of the book of Esther with sone degree of shock.

It is scandal ous that every beautiful virgin in the enmpire was
to be nade available to the king, to neet his demand for

pl easure. Keep in nind, he is the nost powerful man in the
world. The whol e book revolves around his pleasure. Wat

pl eases himdeternines the life or death of every human bei ng of



his tinme. |If he pleases, whole nations are destroyed,
and if he pleases, they are spared. God's providence had to
wor k through Hs pleasure notive

The first two chapters reveal that he was dom nated by
sensual pleasure. His party life and sex |ife established the
environment in which the entire story takes place. Xerxes is no
different than the rulers of that part of the world today. A
reporter who traveled to all of the oil rich Arab countries, and
interviewed all of the kings and shei ks, reported that
they lived just |ike Xerxes did. Wne, wonen, and song, and
every pleasure man is capable of was a way of life. Xerxes is
said to have offered a reward for anyone who could invent a new
pl easure. This is the challenge today for those who have so
nmuch noney they cannot think of any new way of spending it.

The book of Esther is not dealing with sonething old and
irrelevant, but rather, with a subject so real and relevant to
all of us, but one that we often fail to think about seriously,
the subject of pleasure. Before we get all bent out of shape
about Xerxes, and his lust for pleasure, lets exam ne our own
lives. When we do, we will discover that we are not so
different fromthis sensual king. The main difference is that
we do not have the power and wealth to command the pl easures he
had, but the difference is really only one of degree.

We too enjoy parties with good things to eat and drink, and we
enj oy beautiful furniture and drapes. W enjoy nice clothes,
and | have seldom heard of a Christian who does not enjoy sexua
pl easure.

The nore we exanmine the Christian life, the nore we begin
to realize we are very pleasure oriented. W don't feel the
| est guilt for enjoying the pleasure of nusic, fellowship, an
all that being a part of the body of Christ involves. Wy
should we? Jesus enjoyed the social pleasures of His tinme. He
enj oyed the party, the wedding, the feasting,
the singing, the fun of fishing, and fellowship. So what we
have is, the paradox of pleasure.
It is both sonething we are to crave and seek and enjoy, and yet
it is something that can be so dangerous that it can quickly
lead us to fall, and be out of the will of God. Pleasure is
both a virtue and a vice.

The search for pleasure is the primary notivation behind
the evil of man. Satan appealed to the pleasure nature to get
man to fall. He said, taste the forbidden fruit and you wil|l
have the pleasure of being like God, and they junped at the
chance. But good is also notivated by pleasure. The Gospel is

an appeal to the pleasure nature as well, for Jesus says, "Cone
unto ne all ye who | abor and are heavy laden, and | wll give
you rest."

Jesus offers men the joy of eternal life, and the pl easure of

abundant life. There is not available anywhere in the world a
hope for greater pleasure than what Jesus offers those
who put their faith in Hm

What this nmeans is we cannot afford to be reacting as
Christians so often do. They | ook at Xerxes, and his six nonths



banquet of gluttony, drunkenness, and perpetual beautifu
virgins for his lust, and they say this is disgusting. Then
they think their mission in life should be to prevent as much
pl easure as possible. This over reaction to evil pleasure in
the world has caused Christians to totally m srepresent Christ,
and pervert the CGospel so that it |oses its appeal to nost
everyone but sadi st who delight in pain. History is full of the
folly of Christian ascetics, who thought they pleased God by
pai n rat her pleasure.

They wore hair shirts to itch and be m serable. They flogged

t henmsel ves thinking that suffering was the key to
sanctification. Fun and pleasure were so related to sin that
nm sery

and boredom were exalted to the | evel of virtues.

To avoid this reaction to worldly pleasure we need to see
where the Bible stands on the issue of pleasure. The first
thing we see, as we exam ne God's Wrd, is that God is the
Creator of pleasure. He made the world and nan, and said it is
very good, and He took pleasure in all that He had made. He
made man with a nervous system capabl e of enjoying rmuch pl easure
of sight, sound, taste, snell, and feeling. He designed man to
be a pleasure |loving creature. Every pleasure we are capabl e of
is a cause to thank God, for it is by Hs will we have that
capacity. David acknowl edges God as the source of all of life's
pl easures in Psa. 36:7-8. "How precious is thy steadfast |ove,
O God! The children of nen take refuge in the shadow of thy
wi ngs. They feast on the abundance of thy house, and thou
givest themdrink fromthe rivers of thy pleasures."”

God gives rivers of pleasure, even in tinme, before the

believers dwell by the River of Life, where all pain will be
forever gone, and life will be endl ess pleasure, for, "At God's
ri ght hand our pleasures for ever nmore." (Psa. 16:11). God

delights in the pleasures of H's servants says Psa. 35:27. God
is a personality who enjoys great pleasure Hinself.

Psa. 149:4 says, "For the Lord takes pleasure in H's people.”
As we, as parents and grandparents, take pleasure in seeing our
children grow and devel op, so God delights in His children

God wanted the tenple rebuilt in Jerusalem and He said to
the people in Hag. 1:8,
"Go up to the hills and bring wood and build the house, that |
may take pleasure in it and that | may appear in my glory, says
the Lord." God is no where reveal ed as a vast cosm ¢ machi ne.
God is a person who feels, and His goal is to acconplish what is
good and pl easurable. Phil. 2:13 says, "For God is at work in

you, both to will and to work for Hi s good pleasure." Jesus
said in Luke 12:32, "Fear not, little flock, for it is your
Fat her's

good pl easure to give you the ki ngdom"

Let's get it straight in our mnds, CGod is not a sadist who
| oves pain and delights in suffering . The goal of God is
pl easure for Hnself, and for all Hi s people. He nakes it clear
in Ezek. 18:23. "Have | any pleasure in the death of the
wi cked, says the Lord God,
and not rather that he should turn fromhis way and |ive?"



God's goal for every man is a goal of pleasure. Hell is pain
and heaven is pleasure, and heaven is always God's goal

| looked in a dictionary of synonyns and antonyns, and found
this list of the opposites of pleasure. Listen to them and see
if you catch the flow of heaven or hell

Di spl easure Evi | Desol ati on

Sorr ow Pai n Anxi ety

Woe Hur t Bur den

Gief Wound Adversity
Suf fering Affliction Trouble

Vexat i on Angui sh Unhappi ness

Worry Despai r Tri bul ation

Si ckness M sfortune

This is not an ideal shopping list for Christmas, or any

other day in life. |In fact, the
only place you can get that list fulfilled perfectly is in hell
Not a one of themw Il be a part of heaven. So we are stuck

with an enornmous paradox. The entire plan of God, and the goa
of Christians, is pleasure. Yet, that seenms to be the najor
probl em of sinful man, and the primary nethod of worldliness.
Even Plato could see it and say, "Pleasure is the greatest
incentive to evil." It is the pleasure principle that |eads nen
into every formof lust, and which takes them | ower than the
beast. Yet, it is the pleasure principle that |eads nmen to the
hi ghest | evel s of godliness, and enables themto fulfill the

pur pose of God.

The book of Esther is a perfect illustration of the paradox
of pleasure. It begins with a feast that is dedicated to
worl dly pleasure, and gratification of the senses. It ends with
the proclamation of a perpetual feast that will also gratify the
senses, but will be in thanksgiving for the providence of God.
The pleasure of the people of God at a banquet
is no |l ess enjoyable than that of the sensuous secul ari st.
Xerxes had more of every sensual pleasure, but the fact is, he
did not enjoy eating, sexuality, and other aesthetic
pl easures anynmore than the Jews did, or than Christians do
t oday.

How t hen can we di stinguish between pl easures which are
di spl easing to God, and those which please H n? How can we
unravel this paradox so we know which side we are on?
How can we know if we are at Xerxes's banquet, or Esther's
banquet? The first thing we need to do is to recogni ze pl easure

is not evil. It is good, and from God. Then we need to
recogni ze that all good can be perverted and abused. That is
what evil is-it is good used in a way that God never intended.

C. S. Lewis in The Screwtape Letters has the Sr. devil
writing to the Jr. devil explaining the work of tenptation. He
writes, "Never forget that when we are dealing with any pl easure
inits healthy and normal and satisfying form we are, in a
sense, on the Enemny's
ground. | know we have won many a soul through pleasure. Al
the sane, it is H's invention, not ours. He made the pleasures;
all our research so far has not enabled us to produce one. Al
we can do is to encourage the humans to take the pleasures which



our
Eneny has produced, at tinmes, or in ways, or in degrees, which
he has forbidden."

The tenpters task is to get nen to think, if alittle is
good, a lot nust be better. |If he can get nmen to use CGod's
pl easures to excess, he can get them hooked, so that the very
gifts of God beconme idols, that |ead themastray from God. Such
is the subtle plan of the deceiver, and it is a very effective
plan. We live in a culture where pleasure is no |onger
a gift fromGod, for it has becone god. Nornman Lobsenz has
written a book titled,
I's Anybody Happy. It is a study of the Anmerican search for
pl easure. The goal of life for
Anericans is a good tinme. Qur national Mecca is Disney World.
Pl easure is the al pha and omega of life. The national heroes
are no longer the titans of industry, or the sonmber statesman,
or solitary inventors. Nowit is the novie star, the sports
hero, and international playboy, who have taken their place.

The inportant thing nowis to have fun. Lobsenz wites,
"Advertisers, never slow to sense a trend, have | eaped on the
bandwagon, and there is now hardly an artifact or an activity
that is not intimtely connected with spine-tingling happiness.
Brushi ng your teeth with a certain tooth paste, of course-is
fun. Cutting the grass-with a certain | awnmower-is exciting.
Do you want to know the real joy of good living? Drink a

certain beer....soap flakes give glanorous suds. It is fun to
pai nt your house with so and so's paint. Eye glasses are
bewi t chi ng. Li ght bul bs are romantic. Building materials are

festive. Soft drinks are sociable. Kitchen appliances are
smart. Anything you buy that is made of shining al um num will
mrror your |aughter. Even paying the bills for these itens is
a pleasure if you have an account at a certain bank." Lobsenz
says he expects soneday to see a billboard with the bony finger
of Uncle Sam pointing at himasking, "Have you had your fun

t oday?"

We are under a new norality-the fun norality. It says, if
it feels good do it. It is not new of course, for Xerxes was a
pro at it 2,500 years ago. Instead of feeling ashanmed for

havi ng too nmuch pl easure, fromnow on we are to feel guilty if
we do not have enough. People are now going to psychiatrist and
asking, "What is wong with me? | can't let go and have enough
fun." People feel so obligated to have fun they attack it with
all the energy they use to put into achievenment. This pursuit
of pleasure often ends in broken marriages, broken |ives, and
deat h, especially for those who find their pleasure in al cohol
and ot her drugs.

Is the Christian approach to try and be a kill joy, and
oppose pl easure, and call people back to a work ethic, where go
go go is the battle cry? Not at all! The Christian is for

pl easure too, for that is God's plan for man. The Christian
sinmply needs to point out the folly of naking pleasure an idol.
It is not the end of |life, but a neans to a hi gher end.

"Man's chief end is to glorify God and enjoy H mforever." W
are into pleasure too, but because it is not an end in itself,



but a neans to the end of enjoying God, we have an objective
standard by which we nmeasure the value of all pleasures. In
ot her words, we count the cost. Satan does not want man to
count the cost, for his whole strategy is to get nmen to choose
pl easure at any cost. The cost factor is what enables the
Christian to have a guide to legitimte pleasure. You can tel
if you are being excessive in your pursuit of pleasure by what
it is costing you.

Any pl easure that costs you your growh in Christian
fruitfulness is folly, and excessive pleasure. Jesus nade this
clear in the parable of the sower, where the seed that fel
anong the thorns did not lead to fruitfulness. He tells us in
Luke 8:14, "There are those who hear, but as they go on their
way they are choked by the cares and riches and pl easures of
life, and their fruit does not mature." They pay too much for
their pleasure. They | ose the highest pleasure of |ife-the
pl easure of pleasing God, and being what He wills, for the sake
of pleasure that will pass away. They trade in their dianonds
for marbl es.

The Gospel is not a call to forsake pleasure, but it is a
call to rise to higher pleasure,
and to enjoy that which |asts forever. The notive for all self-
deni al, which keeps the Christian fromimmoral pleasure, is the
hope for enduring pleasure. Listen to Paul giving counsel to
the rich Christians who could so easily indulge thenselves in
excessive pleasures. He wites in |l Tim 6:17-19, "As for the
rich in this world, charge themnnot to be haughty, nor to set
their hope on uncertain riches but on God who richly furnishes
us with everything to enjoy. They are to do good, to be rich in
good deeds, liberal and generous,
thus laying up for thensel ves a good foundation for the future.
So that they may take hold of the life which is life indeed."

Paul is saying, you only go around once in this life, so do
it with gusto. But for Paul, that does not nean to drink beer
it means to enjoy the higher and | asting pleasures of doing the
wi |l of God, which guarantees we will have abundant |ife now,
and an eternal life of pleasure on the highest level. The
Christian is one who eval uates pl easure, and does not just grab
at it indiscrimnately. He asks, does this enlarge, or does it
enrich my Christian life, and ny attitude of gratitude to God?
The Christian is on the greatest pleasure trip possible. If we
could not assert that the plan of Christ leads to the greatest
pl easure for the greatest number, we would be saying that there
is a better way. The fact is, no one even pretends to offer a
better way than Christ. W can say with the advertisers who are
confident of their products, "If you can find a better way than
Christ-take it."

VWhen referring to God, it is an absolute truth that Father
knows best. He forbids only those forns of pleasure which, in
the long run, lead to pain greater than the pleasure
God never forbids any pleasure which will last, and be a part of
your growth toward the goal of beconming like Hm He only
forbids that which costs too nuch. Forbidden pleasure is a rip
off. It costs you the favor of God, and usually has a kick back



of pain that far exceeds the pl easure. How often people take
drugs to feel good, only to end up in jail or worse, and feeling
rotten, and with problens that are now worse than before
Biblical norality is a fight back morality. It is a demand that
you don't be a sucker, and get ripped off by cheap imtations.

Jesus Christ, and He alone, offers the real thing-life
abundant and life eternal. He paid and enornous cost, and
endured the pains of hell, that we m ght enjoy the pleasures of
heaven. \Whatever price we need to pay to be loyal to Hmis
smal | cost for so great a gift.

The martyr who suffers death rather than deny Christ, does so
for pleasure. He knows the cost is nothing conpared to what he
will enjoy at Christ's right hand. That is why one of

ny favorite preachers, F. W Boreham said, "The tragedy of the
age is not that people are getting too much pl easure, but that
they are not getting enough." Life Xerxes, the world is

pl easure mad, but in all of their sensual self-indul gence, they
do not find the pleasure of peace and neaning, or eternal hope.
They pursue pleasure as a god, and are left enpty. The
Christian pursues the will of God, and is filled with pleasure.

The world grabs the rose and clutches and thus nust bare
the pains of the thorn. The Christian does not need to grasp
it, but can enjoy it, and not cling, for he knows he cannot | ose
the rose even if it dies, for he is a child of the rose's
Creator, and knows the rose will be his forever. Honey is
bought to dear by those who risk the bees stingers. The
Christian is one who is wise in his pleasure seeking. He
enjoys all God has given us to enjoy, but avoiding excess and
the forbidden, knowing this | eads to the greatest pleasure.

Contrary to the view that Christianity is opposed to the
search for pleasure, the opposite is the case. W have found
the very thing man is searching for, the way to the highest nopst
| asting pleasure of which man is capable. Wth this highest
goal of salvation settled, the Christian then can enjoy the
| esser pleasures of life nmore conpletely, for they are not so
essential that he has to cling to them for neaning. The highest
and permanent
bei ng assured in Christ, he can relax, and enjoy the passing
wi thout the risk of idolatry

To sumit up, the paradox of pleasure is that the pursuit

of pleasure can lead you to the pit of hell, or to the pinnacle
of heaven. It is life's nost dangerous or delightful path to
travel .

The ecstasy of victory, or the agony of defeat, awaits all who
travel it. Which you find depends on whether Xerxes is your
exanple, or Jesus Christ. You either do what pleases you with
no hi gher loyalty than your own pleasure, or you do what pl eases
God, with His will as your notive for rejecting or accepting

pl easure. Those who choose the way of Christ, saying, not ny
will but thine be done, will enjoy at God's right hand pl easure
for ever nore.



2. THE PARADOX OF PATR OTl SM Based on Est her
2:19-3: 6

Newscast er Paul Harvey, sonme years ago, told his radio

listeners this remarkable story fromWrld War 11. Fromthe
I sl and of Guam one of our mghty B-29 bonbers took off for
Kokura, Japan. It was carrying deadly cargo as it circled high

above the city. A cloud covered the city, so the plane kept
circling for half an hour, and then for three quarters of an
hour, and finally after 55 mnutes the gas supply was reaching

t he danger zone. The plane had to leave its primary target, and
go to a secondary target where the sky was clear. Then the
command coul d be given, "Bonbs away!"

Only weeks later did the mlitary receive information that
chilled many a heart. Thousands of allied prisoners of war, the
| ar gest concentration of Anericans in eneny hands, had been
noved to Kokura a week before the bonbing mssion. Had it not
been for that cloud, thousands of Anericans now alive woul d have
been killed, for that B-29 was carrying the world' s second
atomc bonmb. It was taken instead to the secondary target-
Nagasaki

The direction history takes, so often is determ ned by such
m nor things. Snmall things play a big role in life. The
illustrations of this are numerous, yet it is a truth that
demands bal ance, or it leads to folly. God's providence is
constantly working through little things,
but not every little thing is of significance. To think so can
| ead to becoming neurotic, for you will search for meaning in
every trivial event of life. The danger of this is illustrated
by the little girl who came running into her house sobbing. She
threw herself into her nothers arnms, and cried out, "God doesn't
| ove ne anynore!" The nother was shocked and puzzl ed at what
coul d produce such a crisis. "Wy do you say that?" she asked
assuring her that God does love her. "No nother!" she wail ed.
"I know He doesn't love ne. | tried Hmwth a daisy.”" 1In case
you have never tried that |less than fool proof nethod of
predicting | ove, by pulling off petals to, "He |oves ne, he
loves me not," let ne reconmend that you never start, if you
are going to take it seriously.

The fact is, there are little things that are just little
things. They are nminor and insignificant. They are not subtle
and hi dden nethods by which great things are acconplished. |
don't think it is a healthy exercise to go through life trying
to figure out if God is trying to say sonething through every
m nor event. When God does work through such events, it is only
known as we | ook back and see the nminor event as a link in the
chain that leads to the fulfillment of Hi s purpose.

This is what we see in the life of Mdrdecai. As a cloud
saved many Anmericans, so0 a conversation saved many Jews.
Mor decai over heard a couple of the kings servants plotting to
assassinate him This was very conmmon in the ancient world,
because the only way to get rid of an absolute nmonarch was by
assassination. They never quit, and could not be voted out, and



so violence was the only nethod open for change. Many of kings
of Persians were assassinated, including Xerxes. He was saved
by Mordecai, but fourteen years |ater one of his servants

succeeded in his plot to kill him
Assassi nati on was common even in Israel. In | Kings 15 we
read of how Baasha conspired to kill Nadab, the king of Israel

after he had reigned only two years. Baasha becane king then
and reigned 24 years, but he was also a evil king, so nothing
was gai ned by the people in this politics of violence. His son
El ah becane king, and 2 years later his servant Zinr
assassinated him and becane king. Once you killed the king,
you had to kill the whole famly, and many of his friends, so
the violence of the ancient world was terrible.

There are other gruesone assassinations in the Od Testanent. |
point this out so that we can see clearly the nature of

Mor decai's political decision, when he chose to becone an

i nfornmer, and reveal ed the conspiracy against Xerxes

We see in Mirdecai's experience good reason for why
political decisions are so paradoxical, and why it is that
politicians are often so variable. W see it in Mrdecai's
patriotism In the |ast paragraph of chapter 2 we see Mrdeca
as a defender of the state,
and then in the first paragraph of chapter 3 we himas a defier
of the state. He first saved Xerxes life, and then he turns
around and refuses to obey his orders of bow ng to Haman
hi s hi ghest representative. In the one place Mrrdecai is a
conservative, and in the next he is a liberal. |In the one he is
a loyal citizen, and in the next he is a rebel.

We need to study both sides of the patriotism of Mrdecai,
for the Bible and history make it clear that the Christian who
cannot be paradoxical in his politics and patriotismw |l not be
able tolive alife of wwsdomin relation to the state. The
paradox is, inconsistency
inrelationship to nman is the only way you can be consistent in
your relationship to God.

Let's focus first on the positive side.

. MORDECAI AS DEFENDER OF THE STATE

By defender, | mean Mordecai risked his life in order to a
I oyal citizen, and to maintain the order of the state by
reporting the conspiracy to kill the king. Mdrdecai was a

foreigner, and he could have had the attitude that this is not
my country, so what do | care?

The believer is one who knows God is the God of order, and

unl ess the | eaders of a state are so corrupt that a revol ution
i s demanded, those | eaders should be honored. Many Christians

have, and do now, live under tyrants, and forms of government
that we could not tolerate as Americans. They live with far

| ess freedomthan us, but they still love their country, and are
patriotic.

One of the reasons the Jews have been able to becone
| eaders in nations all over the world is because they have
practiced the principle of honoring and defending the state they



are in. Paul in Rom 13 lays this down as a principle for

Christians in any state. "Let every person be subject to the
governing authorities. For there is no authority except from
God..." They are to receive our respect and honor. By

practicing this Christianity has been able to thrive under al
sorts of governnents.

Mordecai was a great exanple of this principle, and thus a
great asset to the Persian Emrpire. By beconming an inforner he
took a great risk for the sake of Xerxes, for inforners tend to
get their nanes added to the hit list. Vincent Teresa was the
nunber 3 man in the New England Mafia. He had stolen 10 million

for hinself in crime, and 150 mllion for his bosses and
confederates. When he turned informer, back in the early 70's,
dozens of big times nobsters ended up in prison. It took the
FBI's nmost brilliant ninds

wor ki ng constantly just to keep himalive. Assassination squads
were everywhere. Doctors, lawers, and even policeman were paid
by Mafia to get him It nmay have not have been this hot for

Mor decai, but had the assassins found out he was the inforner,
he woul d have been their first target. He took risks to be a
def ender of the state.

He was a hero of the state, and he was |later greatly
rewarded for his loyalty. Patriotism
pl ayed a major role in God's providence in his life, and all of
Israel. Patriotismis a virtue,
but we nust see that it also has its limtations. \When the
state is exalted to the |evel of God, then defense of the state
is idolatry. Patriotismcan have many notives, and this is
why it is only a relative, and not an absolute, virtue. Even
the Mafia are patriotic towards America, for its freedons meke
it the greatest place on earth for crine. Vincent Teresa
cl oses his book, My Life In The Mafia, with this paragraph.

“Let me tell you something: |'mthe proudest guy in the
world to be an Anerican. Before | went to jail | had

pl enty of chances to take off and go live in a villa on

the Italian coast, but | wouldn't leave this country. |I'd
rat her spend 20 years in the can in America than 20

years free in Italy. The reason is, | love this country
and that's the way it is with nost nob guys. The npb

will not stand for anything against this country. They'll
rob from governnment arsenals and rob governnent

stock and sell it; but if they could discover that anyone's

trying to overthrow the country or anything |like that,
they' Il fight him Mst nob guys that | know of vote.

We vote whatever is the best way to make noney. |f
its going to be one of these guys who is going to be on
the reformkick all the time, we'll all band together and

vote against him”

There is a higher percentage of the Mafia who vote, then of

born again Christians. So what | am saying is that patriotismis
good, but not an absolute good. |If not nodified by a higher
loyalty to God, it can becorme an evil. Thus, we turn to the

ot her side of Mrdecai and see-



1. MORDECAI AS THE DEFI ER OF THE STATE

Verse 2 of chapter 3 makes it clear that bowi ng to Haman was
not a mere matter of courtesy, it was the law of the |and, for
the king had commanded it. Not to bow was an act of defiance
agai nst the state. Mrdecai refused to bow He had just risked
his life for Xerxes, but now when there is no risk at al

i nvol ved, he will not join the others and bow.

What has happened to his patriotismas a loyal citizen?

Mor decai seems to be inconsistent. After all, he let his
daughter marry the king, so he is related to him and yet he
will not pay himthe respect of bowing to his highest

representative

The result of this stubborn refusal is that Haman becomnes
hat eful , and determi nes the entire Jewish race will pay for this
i nsubordi nation. Either Mrdecai is a stubborn fool
or he is standing for a principle nore precious than life
itself. The only clue we have is in verse 4 where Myrdecai's
only defense for his action is that he was a Jew. In other
words, we are dealing here with an issue of religious |iberty,
or the multifaceted and conpl ex i ssue of the separation of
church and state. What Mordecai is saying is that as a Jew
there is alimt as to how far he can go in conformng to the
state. He could risk his life for the state,
but he could not give up his religious liberty by bowing to
Haman, for he would be giving to the state the allegiance he
owed only to God. The issue here is really a matter of
i dol atry.

Do we obey God or man?

The whol e thing would be sheer folly if it was a matter of

personal pride. |If Mrdecai just didn't |like Haman, his action
woul d be disgraceful. He risks the lives of his people out of
stubborn pride. If we see it as a battle for religious liberty,

however, then we can see

what has been a pattern of God's providence all through history.
Mor decai had his priorities straight. God is nunber one, and
the state can never be obeyed if it attenpts to

usurp that place in our lives. The defenders of the state must
becone defiers of the state when the state threatens to crush
religious liberty. The state has a right to our loyalty as |ong
as it recognizes its place in God's providence. Wen it begins
to encroach on God's domain, then our loyalty to God demands
that we defy the state. The state becones Satanic when it
demands of us allegiance due only to God. W nust chose then
either to

deify the state, or defy the state.

We know the issue of bowing to Haman was an attenpt to
deify the state, for we have the record of Herodotus the ancient
hi storian. He tells us of others who cane to Xerxes,
and who refused to acknowl edge himas god. He tells of the
Lacedoenoni ans whom t he guards forced to their knees before
Xer xes, yet, they refused to bow their heads, for they said they
had not come to Persia for the purpose of worshipping a man.

Xer xes excused them from bowi ng, for he had respect for their
religious liberty. Haman, you will note,



never told Xerxes that his hatred of the Jews and Mbrdecai
stemmed from Mordecai's refusal to bowto him This was never
reported to Xerxes at all, for if it had been, he would have
nipped it in the bud right there, for he allowed for religious
liberty.

Haman is the culprit in the book of Esther, for his
personal hatred, based on his desire to be treated like deity,
is the cause for all the evil in the book. He plotted to get
all the Jews killed so Xerxes would never even know why. What
we are dealing with here is a corrupt politician in an otherw se

reasonably just government. Haman had | et power go to his head
and he will not tolerate being treated as secondary to God. He
will get revenge

on those who dare to put God first. The lesson of Esther is
that the believer can never do anything other than defy those
who presune to take God's place. The history of Anerica
revol ves around this basic principle.

A hundred years before the revol utionary war, king Charles
Il of England denmanded that the Mass. colony relinquished its
religious liberty, and Il et the Church of England control things,
with only church menbers having the right to vote. The Puritans
were enraged, and went into their pulpits preaching that they
nust defy the kings orders. Better that they die free than
submit to such tyranny. The king heard of their rebellion, and
ordered 5,000 troops to sail to Mass. to crush the rebellion.
Increase Mather called for a day of prayer and fasting, and
| ater they | earned that king Charles had died on that very day
of 1685. The result was the army never set sail. The Puritans
were convinced that defiance to a state which threatens
religious liberty is obedience to God. This principle
becane the foundation for the American Revol ution.

The result is we are a nation where the right to defy the
government i s guaranteed
If the state tries to interfere with our religious liberty, we
can take the state to the supreme court, and fight for our
rights. We have a Constitution which gives us a right to
pr ot est
and denonstrate agai nst our governnents policies. Thank God for
freedomthat nost of the world has never known. \What we have is
based on the basic truth that man has the right to put CGod
first, and to defy any authority that tries to take that first
place in our lives.

Most of us have never lived through a period where the
state is deified, and demanded absol ute all egi ance. Hopefully
we will never have to, but the Christians under Hitler had to.
| never realized until recently that Hitler established his own
church in Gernmany. It was called The German Church O Positive
Christianity. Its design was to counter-act all Christian
opposition, and destroy Christianity. It was extrenely
effective, and won nost of the youth of Germany. Julius
Leut henses wote, "Adolf Hitler is own living witness of the
present era, who confirms the good work of the eternal D vine
Spirit in history, and who,
through his activity, enables us to understand in a new way the



teachings of Christ and His nmission. Qur watchword is not that
Hitler is equal to Christ, but: Through Htler to Jesus
Christ."

That is just the beginning. Soon the preaching of the
cross was forbidden in church.
The picture of Hitler was hung in front of all churches, and he
was referred to in official statenents as the way, the truth
and the light. Al Germans were urged to die for him
and make their dying words heil Hitler. Htler was so clever,
only the devil hinself could have been guiding him for he
conpletely revised Christianity, and made Nazi sm a perverted
Christianity. He declared nount Hessel berg his sacred nountain,
and Julius Streicher his high priest. Standing before the
bonfire he said, "When we |ook into the flames of this holy
fire, and throw our sins into them we can descend fromthis
nount ai n
with clean souls. W do not need priests and mnisters. W
have becone our own priests."

Hitler actually becane a god to mllions of people who
could not see their folly until it was to late. | share this
because Hitler and Haman were two of a kind. There pride,
raci al
hatred, and abuse of power nake them brothers of the pit. Both
sought to wi pe out the Jewi sh race. But there were Mrdecai's
in Htler's day as well. They defied the state,
and fought Hitler, and they made a difference. The tragic fact
is, these Mordecai's were two few in nunber. The ngjority of
Christians, both Catholic and Protestant, were deceived by
Hitler's clever use of patriotism The people were whipped into
a religious frenzy of love and loyalty to the Fatherl and
Hitler could do not wong, and Germany could do no wong. The
Patriotic fervor so captivated Christians, that the voices of
the church in opposition were nuted. Hitler was free to do the
wor ks of Satan with little resistance.

MIlions of Christians cooperated in the killing of 6 mllion
Jews.

It is the story of history repeating itself over and over
agai n, because of idolatry.
God' s peopl e bowed down to a fal se god, and as al ways, the
result is tragic judgnent.
Had there been nore Mirdecai's defying the state when it began
to encroach on God's territory, the tragic and denonic history
of Germany coul d have been avoi ded. Many Christian | eaders are

writing today of the danger of an Anerican Civil Religion. It
uses Christian term nology, just as Hitler did, but it is not
Christian. It is a state religion that is designed to convince
Christian people that everything the state does is the will of

God. It is a powerful political tool

Because of the ever present danger of the state beconming a
god, the Christian nmust be all the nore conscious of the need to
exalt the Lordship of Jesus. Nothing is Christian,
no matter how good, or how American, which does not bow to Jesus
Christ, and confess H mas Lord. Mdrdecai, as a Jew, would bow
to none but Jehovah, and you and |, as Christians, can bow to



none but Jesus. Because it is so, we nust be ready to both
defend and defy the state.

3GD IS LIGAT, BASED ON | JOHN 1:5

The Enperor Trajan said to Rabbi Joshua, "You teach that your
God is everywhere. | should like to see Hm" The Rabb
replied, "God's presence is everywhere, but He cannot be seen
No nortal eye can behold His glory." The Enperor insisted,
however, and so the Rabbi said, "Let us begin then by first

| ooki ng at one of his servants. The Enperor consented to this,
and so followed the Rabbi out into the open. "Now, " said the
Rabbi, "Gaze into the splendor of the sun." "I cannot," said
the Enperor, "The |light dazzles ne." The Rabbi responded, "Thou
art unable to endure the light of one of his servants, and canst
thou expect to behold the resplendent glory of the Creator.
Woul d not such a light annihilate thee."

The Jews had a hi gher concept of God than all ancient
peopl es, because God revealed Hinself to themas a God of
glory, light, and splendor. The O d Testanent has many
descriptions of God |like that given in Hab. 3:3-4. "His glory
covered the heavens, and His praise filled the earth. H's
spl endor was like the sun rise; rays flashed from Hi s hand,
where Hi s power was hidden." It was because of this know edge
of the glory of God that the Jews were an optinistic people. A
man's character is determ ned largely by the character of the

God he worships. [|If one worships a god who is a tyrant, and
unpredi ctabl e, and wi thout nercy, but cruel, it is not likely he
will be a man of flaming joy. Luther lived for years with a

fal se concept of God, and as a result, lived in fear and dread.

Most religions have had such a dark concept of God that the
foll owers of these religions seldomknew what it was to be truly
joyful and at peace.

Many ancient peoples, and peopl es yet today, whose God's
are made in the image of man, and are only depraved supernen,
cruel and immoral, are no nore optim stic than the materiali st

who says, "I feel the universe is one huge, dead, immeasurable
steam engine, rolling on, inits dead indifference, to grind us
limb fromlinmb." You can't expect persons |like that to be

bursting with optim sm and bubbling with joy. On the other
hand, when peopl e have the concept of God as He is revealed in
Scripture, it leads to optimsmand joy. This was true in the
O d Testanment, even before God fully revealed H nself in Jesus
Chri st.

The Jews began their day at sundown, rather than at sunup.
All their festivals and holidays begin at night, and their
Sabbath al so begins at night. All of this was to synbolize
their optimsmand confidence in the God of Iight. Anyone can
have confidence in the day, and |l ook forward to a bright day
when the sun rises, but the Jews began their rejoicing as the
sun sank to synbolize their confidence that even in the darkness
light will prevail, and a new day will dawn. Tonorrow al ways
comes for the believer. Even death cannot change that. Such



was the attitude of the Jews who had only a shadow of the ful
revel ation yet to come. How nuch greater ought our joy and
optimsmto be who stand in the full light? Paul in Il Cor. 4:6
writes, "For God, who said, "Let |ight shine out of darkness,"
made His |ight shine in our hearts to give us the Iight of the
knowl edge of the glory of God in the face of Christ."

We have a nmessage as superior to the Od Testament, as it
was to the pagan darkness surrounding it. That is why John
after stating that his purpose for witing this book was that
the joy of believers mght be full, inmmediately announces the
truth on which all Christian joy is based, which is, the truth
that God is light. This norning we want to examne this primary
message and its nmeaning. First let's | ook at the nessage
itself.

I. THE MESSAGE. John has built us up to a point of

expectation. He has made great statements of his aimto share
with us truths that will lead to fullness of fellowship, and
full ness of joy. W ought to be standing on our tiptoes
breathlessly longing to see what it is he is going to declare.
In verse 5, after this stimulating introduction, John says, this
isit! Here it is! This is the message that we have received,
and now pass it on to you. This is no matter of specul ation and
theory, this is the nessage we have heard from Chri st Hinself,
and now declare to you, and that nmessage is, God is light and in
H mis no darkness at all. W see a positive and negative side
to this nessage.

A. Positive-God is light. This is the strongest statenent
in the whole Bible about Gods nature as light. Many text
descri be the splendor of God, and the light of Hi s presence, and
that He dwells in |ight unapproachable, and that He is the
aut hor of all light, but here alone do we find the statenent
that God is light. Nothing stronger can be said. This is as
far as human | anguage can go in relating God and light. God is
light. Light is of the very essence of God's nature.

It is inportant, however, that we recognize that this is
not the whole truth about God's nature. It is but one aspect of
what He is. John will tell us He is also Law, Life, and Love,
and underneath all of these is the foundational fact that He is
personal. Light is inpersonal, and if this was our nmain concept
of God, we would have only a God who was a great inpersona
source of all energy-a Divine Dynano.

We nust ever keep in mind that light and love, and all other
attributes of God are attributes of a Person. This neans, it is
God who is light, and not light that is God.

This was the nistake of many people who began to worship the
creation rather than the Creator. They worshipped the sun,
noon, and stars, for they reversed the truth and said, light is
God. This is false. The light of the sun is not God, and the
light of all other bodies is not God. God as light is the
ultimate source of all light, but He is not that light. Al
physical light is from God, and is a synbol of what He is in

Hi nmsel f.

All physical reality is what it is because God is what He



is. Science can tell us what the sun does, and how it is the
source of all life on earth, but it is the Bible that tells us
why this is so. It is so because God is light. His creation
resembles His nature. The universe is a synbol of what God is.
It is not God, but is nade by God, and is separate fromH m but

it is an expression of what He is. This is why all |ife depends
on light, for all life depends on God, and God is light. This
is why the earth revolves around the sun which is the source of
all life, because only as nen put God into the center of their
lives, and revolve around Hm wll they have light and life

Al of this is sinmply saying God has nade the universe, and
physical light, as a pattern of what is true in the spiritual
realm God is in the spiritual real mwhat the sun is in the
physical realm He is the source of all light and life. As

light is the absolute in science, so God is the absolute in the
spiritual realm

Thou art, O God, the life and Iight

O all this wondrous world we see;

Its glow by day, its smle by night,

Are but reflections caught from Thee;
VWhere' er we turn, Thy glories shine,

And all things fair and bright are Thine.

The very first thing that God called good was light. In
Gen. 1:4 God saw that the light was good. It was His first
stroke of the brush on the canvas of reality, and it was a
mast er pi ece already. God did not make anything in the dark. He
began Hi s project of creation just as we usually begin ours, by
turning on the light. Light is the |link between the Creator and
creation. Light is part of the nature of God, and it is the
foundation of all that God has made. When you study light, you
are into both science and theol ogy. Many of the great
scientists have known this. They have seen that life is
dependent on light, and that the Creator of |ife had to be a God
of light.

Dr. M chael Pupin, the great inventor, philosopher, and
teacher, got his start in scientific research by watching the
stars as a shepherd boy in the Hungarian hills.

All his life, as he studied Iight, he was devoted to the God of
l[ight. He wrote,

"I found in the light of stars a heavenly | anguage which
proclains the glory of God. Each burning star is a focus of
energy, of life-giving activity which it pours out lavishly into
every direction; it pours out the life of its own heart, in
order to beget new life. Wat a vista that opens to our

i magi nati on! What new beauties are disclosed in the words of

Genesis: 'CGod...breathed into his nostrils the breath of life;
and man becane a living soul.' The light of the stars is a part
of the life-giving breath of God. | never | ook now upon the

starlit vault of heaven without feeling this divine breath and
its quickening action upon ny soul

Kepler, after discovering the |laws that govern the speeds
of the planets, prayed, "Dear Lord, who hast guided us to the
[ight of Thy glory by the light of nature, thanks be Thee.



Behol d, | have conplete the work to which Thou hast called ne,
and | rejoice in the creation whose wonder thou hast given nme to
reveal unto men. Anmen."

The power of life is in light, and without light life
cannot continue. W could get into biology here, but man's new
di scovery of the power of light is nore fascinating.

Al bert Einstein back in 1905 wote a paper on light that won him
the Nobel Prize. In it he proved that light is both a wave and
a particle, and so light is a paradox, and has the freedomto be
different things in different experinents. He predicted then
that man woul d be able to sone day use light in a very intense
and focused ray. In 1960 Dr. Theodore M nman nade and used the
first laser, and since this, many new |l asers have been devel oped
for doing what man coul d never do before. Now, by the power of
light, the Iife of man is being radically changed. 1In our life-
time |ight has changed al nost every facet of our lives.

The books | checked out to study light were checked out by
means of a laser |ight.
The groceries we purchase our read by a laser light. Laser
[ight can cut steel and even di anobnds. Lasers are used for eye
surgery, so that those who once would be blind are now nmade to
see. Mracles that Jesus did as the light of the world are now
bei ng done by light, which also has HHmas its author and
creator. The military uses lasers in mssals and ot her
weapons. The whol e security systens of the world depend on
| asers. Laser optical discs can hold the entire Encycl opedi a
Brittanica on one side. There seens to be no end to the power
and blessings that man is finding in the power of Iight. | f
God lets history go on into the 21st century, nan will create a
whol e new world by the power of light. And if God ends history
soon, the result will be the same, for in eternity we will dwel
with God in that city filled with the Iight of Hi s presence
However the story of history goes, we can be optinists as
Christians, for we are heading for the light. Georgia Harkness
wr ot e,

Qur light grows dim the air is thick with gl oom

And everywhere nmens souls are crushed with fears.

Yet hi gh above the carnage and the gl oom

The call resounds across the teening years,

Lift high Christ's cross! Serve God and trust His mght!
| do believe the world is swinging toward the light.

Light is not only the coming thing, because Jesus, the
light, is coming, but He is already here, and says in John 8:12

"I amthe light of the world: He who follows nme will not wal k
in darkness, but will have the light of life." GIlchrist Lawson
wr ot e,

The one who made the earthly sun
So full of power of warmh and
m ght,
Can cause the Sun of Ri ghteousness
To bathe the soul in floods of
light.

The greatest changes in life are always based on what man



does with his physical or spiritual light. Jesus was the |ight
that |ightens every nman said John. He was and is the light of
the world. He was and is the source of life that is eternal
for all Iife needs light, and He is the only light that can
never be put out, and so He is the only source of eternal l|ife.

Light that we see is self revealing. One does not need to
light a match to see if his flashlight is on. But all nen are
blind to nost of the Iight God has nade a part of reality. W
see only the six colors of the rainbow which is white |ight
devided up into its six different wave lengths. But this is a
mere fraction of light. There are cosnic rays, ganma rays, X-
rays, ultraviolet rays, infrared rays, television, radar, short
wave, standard and |ong radio waves, and long electric waves.
These ten different categories of Iight we cannot see. But man
has | earned how to use these invisible sources of light to do
wonders in life. So the challenge of the Christian life is to
recogni ze there is great power available in the realmof the

invisible. Paul says in Il Cor. 4:18, "So we fix our eyes not
on what is seen, but what is unseen. For what is seen is
tenporary, but what is unseen is eternal." There is power for

life abundant in the Iight of Christ's unseen presence, and in
the light of the illum nating power of the Holy Spirit. W need
to pray,

Light of the world, illum ne this darkened earth of Thine,

Till everything that's human be filled with the Divine.

There is no physical factor in all reality that can better
be used as a synbol of the nature of God, than light, for as

Al ford, the Greek scholar said, "It unites in itself purity, and
cl eanness, and beauty, and glory, as no other material object
does." Light is the nost spiritual of all the things we know in
the real mof the physical. The nore we know about light and its
bl essings, the nore we will understand the glory and spl endor of
God, who is light, and the source of all |ights.

Then John adds to his positive nmessage a statenment which
i s-

B. Negative-in Hmis no darkness at all. The G eek here
is very enphatic. There is a double negative here, which is
permtted in Geek, and would sound |ike this in English, "There
is not none at all." This is the concept that is the basis for
a common bond anong believers, and is the basis for nuch joy.
The positive without his strong negative would not distinguish
Christianity fromthe Gnhostics and many other false religions.
The Gnostics, |like the ancient Persians, had a dualismin their
concept of deity, in which, there was both |light and darkness in
God. Many ot hers have al so had concepts of God which while
recognizing HHmto be glorious, also attributed to Hi m nuch
evil. The Christian revelation rises to the heights of a God
who is absolutely pure, and is not the origin of any evil.

Thi s becones the basis for our fullness of joy, for the God
and Father of our Lord and Savior Jesus Christ is light wthout
darkness. Even the sun has spots, but not our God, for He is
perfect light, and the source of all good, but no evil. Any

i dea of God that inplies He is the source of evil is

i nconsi stent with the New Testanent revelation. E.S. Jones



tells the story of the little girl who was playing with a friend
when a cl oud came up and covered the Sun. She | ooked up and
said, "That mean old God agai n, always spoiling our fun." The
not her heard it and that night she told the father. He was
shocked and did not understand where in the world she woul d get
such a concept of God. They punished her by maki ng her say her
prayers ten times. |magine, prayers being made as a puni shnent,
and yet they wondered where she got her concept of a cruel Cod.
Parents may in many ways convey to their children concepts of
God that include spots and shadows of darkness. Thi s message
of John nust be our guide. God is light and in Hmis no
darkness at all.

We need the light of God to guide us so that we do not bl ot

His image with the darkness of our own ignorance and faulty
faith. Let our prayer be that of Constance M| man.

Lord send thy Iight,

Not only in the darkest night,

But in the shadows, dimtwilight

Wherein nmy strained and achi ng sight

Can scarce distinguish wong fromright,

Then send thy |ight.

The light of God is known by the fact that in it is no
darkness at all. Satan hinself can appear as an angel of I|ight,
and the world uses light to glorify all its evil, but we need
not be seduced by these false lights if we keep this absolute
negative in mnd-no darkness at all. W rdsworth put it, "But
ne'er to a seductive lay, let faith be given. Nor deemthat
light which | eads astray, is light fromheaven." This then, is
the nessage that is essential to making our fellowship unique
and joy conplete. Now, |et us consider sone further neanings
contained in this nmessage.

1. THE MEANINGS. A nessage like this is filled with nore
meani ng than we can begin to conprehend. To say that God is
light sheds nore |ight on His nature than we have eyes to see,
but what we can see is inportant to look at. The first thing we
want to |ook at is-
A.  The Ethical Meaning.

This is really the primary neaning that John is
conveying in this context. God is absolutely pure. God is
ri ghteousness, and in Hmis no sin at all. That is why John
goes on to say, "If we say we have fellowship with God and wal k
in darkness we are liars," for God cannot fellowship with nen
who wal k in darkness. He is light, and light has nothing in
common with darkness, and, therefore, fellowship is inpossible.
A man living in sin can no nore walk with God than fire and
gasol i ne can have fellowship together. God is absolutely
ethically pure, and that is why Christians nust constantly
confess their sins and be cleansed by the bl ood of Christ, for
it is the only way we can truly have fell owship with God.

In this context John nakes clear there are two ways of
thinking that are false, and lead to false living. One is to
inmply that there is any sinin God, and two is to deny that
there is sin in man. The Christian nust be clear on both
points. God is light, and is pure, with no darkness at all, but



no man, except he who was God incarnate, and the light of the
world, is totally pure, and without some degree of darkness due
to sin. Christian ethical thinking nust be based on these two
truths. The Grostics denied them and the result was all kinds
of unethical and i moral conduct.

Let this principle be a guide. God is far nore than we can
think, but He is never |less than what we can think. This neans,
if you can think of a higher concept of God than the one you now
have, the one you now have is a false concept. God can never be
| ess than the highest you can conceive. Wienever nen tal k about
God, you can know if they speak of the true God, or one of their
own neking, by sinply asking, is the God they speak of the
hi ghest and purest that man can conceive. |f the God they speak
of cannot neasure up to this standard, he is not the God who is
light, and in whomis no darkness at all

B. The Intellectual Meaning.

When we say a person has seen the |ight, we nean the
truth has been grasped by the nind. Light and truth are often
synonynous. This could be paraphrased, God is truth and in Hm
is no error at all. It neans, not only that God is absolutely
pure, but He is also absolutely wise. This is again a basis for
great joy for the believer. He has a resource like no other.
Jesus said the Holy Spirit would | ead His disciples into al
truth. He can do this, for as light, He knows all truth

All  our know edge, sense, and sight
Lie in deepest darkness shrouded

Til Thy Spirit brakes our night,
Wth the beanms of truth uncl ouded.

There is nuch nore neaning in this nessage-the theol ogical,

bi ol ogi cal, emotional, but we can't cover themall. VWhat we
have | ooked at, however, ought to make it clear how great a
message this is, and how a deeper understanding of it will |ead

to a greater fellowship and joy in the believers |ife. Praise
God for who He is for God is light.

4. MULTI PLE MEANI NGS OF MARVELOUS GRACE Il PET1: 2

A snowstorm nade it inpossible for a guess speaker to get to the
church where he was to preach. Therefore, a local man was asked
to cone in as a substitute. The speaker began by explaining the
meani ng of substitute. |[If you break a wi ndow he said, and then
pl ace a cardboard there instead--that is a substitute. After
his sernon, a woman came up to him shook his hand and w shi ng
to conpliment himsaid, "You are no substitute. You are a rea
pane." Unfortunately, verbal comrunication does not reveal how
a word is spelled, and so, if he heard "pain" rather than "pane"
as she intended, he would have received a nmessage just the
opposite of what she nmeant to convey. W nust constantly be
aware of the conplications of |anguage if we hope to effectively
comuni cat e.



Words can be ali ke and yet be very different depending on

the context. |If | say you have good vision, or you have good
sight, these words are very close in neaning.
But if | say ny daughter is a vision, and yours is a sight, | am

in trouble, for sonme how they do not renmmin synonynous in this
cont ext .

VWhen we come to the word grace, or charis in the Geek, we
are dealing with one word that can nean opposite things
dependi ng upon the context. We niss the conplexity of this word
because in our English translations there are 11 different
English words used to translate this one Geek word. W are not
even aware nost often that charis is being used. The root idea
of the word is that which is pleasing, or which gives pleasure.
Fromthere it devel ops nunmerous connections with various kinds
of pleasure and favor. |It's meaning becones so diverse that it
is hard to see how the same word can be used for so many things,
and often with no apparent connection.

Qur English word grace has followed the sane pattern in a
smal | way. You have a 30 day grace period on your insurance
policy. This fits the idea of unnerited favor. They carry you
for 30 days even though you don't deserve it, because you have
not paid your premium But what has this got to do with saying
grace before you eat? You do not say unnerited favor, but you
say thanks, which is your expression of favor to God. But if
you say the swan has grace, you do not nean it has unnerited
favor, or that it has thanks. You nmean it has natural el egance,
beauty of line and novenment. |t nmakes a favorable inpression on
us by its grace. W haven't begun to list all the meanings this
word can have, but it is clear fromthese few exanpl es, that the
word has to be constantly redefined according to the context.

A man living on the boarder of M nnesota and W sconsi n was
puzzl ed for years as to which state he actually lived in.
Finally he got around to having a special survey made. \Wen the
surveyor reported to himthat he lived in Wsconsin, he tossed
his hat in the air and shouted, "Hooray! No more of those cold
M nnesota wi nters!" O course, redefining where you are | ocated
does not change the weather, but to redefine a word can change
t he whol e at nosphere of a passage.

Grace is a warm and positive word usually, but it can be
used in a cold and negative way. Charis means favor, and favor
can be shown to those who do not deserve it, and thus, you have
unnmerited favor. Sound great doesn't it? But what if you were
a student who worked hard for a scholarship and fulfilled al
the requirements, but the gift went to student x, who didn't do
a thing, but whose sister was the wife of the teacher, and so
got it because of connections? Here is a formof unnerited
favor which we call favoritism It is unjust because it favors
someone at the expense of another more deserving. Geek
citizens had to swear an oath not to show this kind of charis
for or against a fellow citizen.

Charis, in this sense, is equivalent to the Hebrew i dea of
respect of persons. The Bible nakes it clear that God is no
respecter of persons. He shows no favoritism That is why the



uni versalismof God's grace is stressed in the New Testanent.
Christ died for all nmen. This avoids any danger of reading the
negative idea of favoritisminto God' s grace.

The word is used this way in the New Testanent, however.
Paul , the apostle of positive grace, was a victimof negative
grace. In Acts 24:27 we read, "Felix desiring to do the Jews a
favor left Paul in prison." Here was favor, or grace, expressed
for a selfish reason, and at the expense of another--nanely
Paul. In Acts 25:9 we see the sanme thing. Fetus wi shing to do
the Jews a favor took their side against Paul. This is the kind
of grace that corrupts. The poet put it--

When rogues |ike these (a sparrow cries)

To honors and enpl oynent ri se,

I court no favor, ask no place

For such preferment is disgrace.
The paradox is that there is a grace which is a disgrace, for it
is the receiving of unmerited favor which is unjust, because it
is at the expense of others.

Now, as if this is not enough conplexity, being able to
mean either good or bad unnerited favor, we want to see that it
can also nmean nerited favor. Mst often Christians define grace
as only unnerited favor, but this is putting a lint on the
word which the New Testanent does not do. It should not be
surprising that grace can also nmean nerited favor. It is
| ogical that favor is going to be shown toward those who nerit
it. No man nmerits salvation, which is the greatest aspect of
God's grace, but many are pleasing to God by their obedience,
and God responds to themin grace.

To see this in operation, we need to go to the very first
reference to grace in the New Testament. |In Luke 1:30 the angel
says, "Fear not, Mary, for you have found favor with God."

Favor here is charis again. Mary was not sinless, but she was
pure and lovely in character, and her |ife pleased God. She was
chosen to be the nother of the Messiah because of her pure life
It is obvious she did not merit this honor in the sense that she
was worthy, for no person could ever be worthy to give birth to
the Son of God. On the other hand, she was not holy unfit to be
Christ's mother, for she had a life pleasing to God, and the
kind of life needed for His purpose. God did not favor her
because she was | ess pure and righteous than others, but because
of her exceptional purity and righteousness. She attracted
God's favor by the beauty of her life.

The clearest exanple of nerited favor is in connection with
Christ H mself. Luke 2:52 says, "Jesus increased in w sdom and
stature, and in favor with God and man."

Favor is charis again. You can see how neaningless it would be
to define grace here as unnerited favor. This would nean that
Jesus was not worthy of the favor of God, but God granted it
anyway. And nen, out of the goodness of their hearts, showed
favor to Christ, even though he did not deserve it. This, of
course, would be sheer nonsense. G ace here means nerited
favor. Jesus by the inherent beauty, goodness,

and harnony of his life, attracted the favor of God and man.
Jesus had a quality of character that fully nerited all the



favor He received.

This is an aspect of grace that we are sel dom aware of. W
tend to think of grace as a one way street: God's grace toward
us. But favor works both ways in the New Testanent. |f God
favors us and gives us blessings, we in turn favor God, and
respond with gratitude to His graci ousness. Qur response is
described by this same word--charis. W respond with grace.

Li sten to Paul in--
| Cor. 15:57, "But thanks be to God who gives us the victory..."
Il Cor. 2:14, "But thanks be to God, who in Christ always |eads
us in triunmph.”
Il Cor. 8:16, "But thank to God who puts the same earnest care
for you into the

heart of Titus."
Il Cor. 9:15, "Thanks be to God for His inexpressible gift."

In each case, do you know what the Greek word is for
thanks? It is charis, the sane word used all through the New
Testament for grace and favor. Grace be to God Paul says over
and over again as he expresses his love and gratitude for God's
grace. Here is grace which is nmerited. God merits our favor in
every way, and therefore, all of man's grace to God is nerited
grace. This, of course, is where grace gets its connection with
prayer before meals. W express our favor and thanks to God for
Hi s favor and goodness to us. Therefore, to multiply in grace
means to grow i n thankful ness, anong ot her things.

There are nunmerous passages where grace is the root idea in
t hanksgi ving. The Greek word for thanksgiving is eucharist, and
you see charis as the heart of it. The Lord's Supper is called
the feast of the eucharist, or the feast of thanksgiving. It is
our expression of grace for the great grace of God in giving us
H s Son. Grace at the very heart of the Cospel, as it is
expressed in this poetic version of John 3:16.

For God--the Lord of earth and heaven, so |oved and | onged
to see forgiven,

The world--in sin and pl easure mad, that He gave the
greatest gift He had- -

His only begotten Son--to take our place: That whosoever--
Oh what grace

Bel i eveth--placing sinple trust in Hm-the righteous and
t he just,

Shoul d not parish lost in sin, But have eternal life--in
H m

When we feel great joy because we have experienced God's
grace or favor, we are experiencing a formof grace in our joy,
for the Greek word for joy is chara. \Wen we feel joyful, we are
feeling graceful, which means full of favor.

The word chara is used in the follow ng Bible passages: Matt.
2:10, "When they saw the star, they rejoiced with exceeding
great joy (chara)."

Matt. 5:12, "Rejoice and be exceeding glad (chara): for great
is your reward in heaven..."
6Matt. 13:44 , "Again, the kingdom of heaven is |ike treasure
hid in afield; when a man has found it, he hides, and for joy



(chara) thereof goes and sells all that he has, and buys that
field."Matt. 18:13 describes the Lord's joy (chara) at finding
the | ost sheep.

Matt. 25:21, 23, "His lord said unto him WelIl done, good and
faithful servant: you have been faithful over a few things, |
will make the ruler over many things: enter into the joy (chara)
of thy lord."W begin to see the rel ationship between joy and
t hat which causes joy, nanely, the favor and bounty which we
receive fromthe Lord

In the real mof redenption, all of God's grace is favor
toward those who not only do not nerit it, but who deserve His
wrath. In the gift of Christ, and salvation in Hm there is
not hi ng but God's love to account for it. There is much of the
grace of God, however, that flows out to nen on the basis of
their obedience. In other words, we can win the favor of God,
and grow in grace by acts and attitudes which please Hm Peter
uses charis to refer to a clear case of nerited grace in | Peter
2:19-20. You woul d never know it, however, for charis is hidden
behi nd the English word of conmendable. He wites, "For it is
commendabl e (charis), if a man bears up under the pain of unjust
suffering because he is conscious of God. But howis it to your
credit if you receive a beating for doing wong and endure it?
But if you suffer for doing good and you endure it, this is
commendabl e (charis), before God."

Peter is saying, it is worthy of thanks, nerit, and God's
favor, if you, like Christ, suffer for righteousness sake
Grace does not |essen, but increases as we becone nore
Christlike. Cod's grace flows forth, not only to sinners in
abundance, but to the saints as well. MIlton in Paradise Lost
refers to God's grace as bountiful generosity to those who serve
H m

Yet so nuch bounty is in God, such grace,
That who advances His glory, not their own,
Them He Hinself to glory will advance.

Fromthis idea we go on to see that grace refers to the
many gifts of God to His children. Gace is not only the
generosity of the giver, and the gratitude of the receiver, it
is the gift also. The Greek for gift is charisma. A gift is
sonet hing with which you express favor, and so charis is the

basic idea in the word gift. It could be translated graci ous
gift. 1In the well known Rom 6:23, "The wages of sin is death,
but the gift of God is eternal life through Jesus Christ our
Lord:" G ft is charism, or gracious gift. Here we are in
real m of redenption, and, as always, God's grace is totally
unnmerited. It is in contrast to the wages of sin. Wages inply

merit or earned renmuneration. Men merit, or deserve, death and
damation. They earn this by their Iife of sin. The gift of
God, however, is not earned, but is a gift of unmerited favor.
God's grace runs all through the New Testanent under the word
gift.

God' s giving does not end with salvation, however. His
grace is sufficient for all of life, and He goes on giving
gifts, as aspects of His grace. In Il Cor. 1:11 Paul says,



"You al so nust help us by prayer, so that many will give thanks
(eucharis) on our behalf for the blessing (charism) granted us
in answer to many prayers." All blessings are gifts of grace.
Sorme are merited, and sone are not.

We know the Bible says nmuch about gifts, but we have not
been conscious of the fact that these are parts of grace. Men
with special gifts of God are called charismatic. They are full
of grace. As we nultiply in grace, we grow in our capacity to
be used of God, for we acquire, develop, and perfect nore gifts

as channels of His grace. In | Peter 4:10 Peter says, "As each
has received a gift (charism) enploy it for one another as good
stewards of God's varied grace." The whole of Christian service

is an extension of God's grace. He gives it to us, and we pass
it on. \When we show favor we are being channels of God's grace
God' s grace can be experienced through us. The giver, the
receiver, the gift of power, |ove, joy, kindness, and

i nnurmer abl e other values are included in this marvel ous word
grace.

Now we can understand why Paul begi ns everyone of his
letters with grace, ends everyone of themw th grace and fills
themwi th references to it, and builds his theology around it.
Paul was the great Apostle of grace, and of the 155 references
toit inthe NT., 130 of themare fromhis pen. Now we can
under stand why Peter also nakes a big issue of it, and why he
wants to see grace nultiplied in the Iives of believers, and why
he in 3:18 ends his letter by urging themto grow in grace and
knowl edge of our Lord and Savior Jesus Christ. Gace is the
source of all that is included in salvation and sanctification.
Everything we are, and do, and will ever be, and do, depends on
our growh in grace. Therefore, let our prayer be that which
was | eft by the Duchess of Gordon anong her papers when she
died. "O Lord, give me grace to feel the need of Thy grace;
give nme grace to ask for Thy grace; and when in Thy grace Thou
hast given ne grace, give ne grace to use Thy grace."

This is a prayer very consistent with the theol ogy of the
N.T. for we read in Heb. 4:16 sonmething quite simlar. "Let us
t hen approach the throne of grace with confidence, so that we
may receive nercy and find grace to help us in our time of
need." The point is, we need grace, not only as sinner who need
to be saved, we need grace to be saints who are beconi ng what
God wants us to be. It is cheap grace when we just trust in
Christ to save us, and then do not call upon His grace to
sanctify us and help us do his will.

I like the KIV and the RSV of our text of |l Pet. better
for they translate it,
"Grace and peace be nultiplied unto you.." Peter goes on to tel
the Christians to add one virtue after another to their I|ives,
but here he begins by saying don't just add grace, but let it be
nmul tiplied. The NIV means the same thing with its, "Grace and
peace be yours in abundance..", but the word multiplied adds to
the enphasis, and its absence subtracts fromthe sumthat the
word grace deserves.

A six year old boy ran home from school, and i mediately



went to the back of his house and grabbed his pet rabbit out of
his cage. He shouted at it, 2 plus 2, and he kept it up unti

his nother came out and asked hi m what he was doing. He said, as
he put the rabbit back in its cage with an attitude of contenpt,
"Qur teacher told us today that rabbits multiply rapidly, but
this dunmb bunny can't even add." Their was obviously sone

m sunder st andi ng here about nultiplying. But there is no such

m sunder st andi ng about nultiplying in grace in the N T.

No word in the N.T. carries more of the content of the
Gospel than the word grace. Giffith Thomas said of it,
"...perhaps the greatest word in the Bible because it is the
word nmost truly expressive of God's character and attitude in
relation to man." The Interpreter's Bible w thout reservation
says, "Grace is the greatest word in the New Testanent, and in
t he human vocabul ary." Anot her author says, " Mastery of the
Bi bl e' s teaching about Grace is the nost inmportant goal of the
Christian Way of Life."To grow in grace, and to nultiply grace,
and have it in abundance is what the Christian life is all about
according to the New Testanent. To give God pl easure by our
lives we need to be growing in grace, and this nmeans giving
favor, and not just receiving it.

The val ue of studying all aspects of grace is that we do
not limt it to just one of its many beautiful neani ngs, and
thereby [ ose nuch of what God wants us to receive as well as
give. Unnerited favor is true and vital, but it is only one part
of grace. W are to seek God's grace by nmeriting it as well. The
whol e idea of reward is based on grace. W please God by
obedi ence and we win Hi s grace and thus, are rewarded. H s grace
al so covers His favor in doing all sorts of things for us that
we cannot do ourselves. In fact | discovered on the internet
that one author who studies grace in depth cane to the
conclusion that the best definition of grace is, "God doing for
us what we cannot do for ourselves!"

Let me share a quote fromthis author who calls hinself
brother Dan. He posted this on the internet for nmillions of
peopl e to read.

| just read the thesaurus on ny word processor regarding
the word"grace". Let nme try to explain what | just |earned.
First, there were several neanings given for grace: Elegance,

Ki ndness, Mercy, Holiness, Invocation, and Beautify.

El egance is not a definition of grace we usually consider
when we are discussing God's grace theol ogy. But, |let us
consi der the synonyns for elegance just for what illuni nation
God may give us: polish, refinement, attractiveness, beauty,
charm and conel i ness.

In line with this is the definition 'beautify', and its
synonyns: adorn, decorate, enbellish, enhance, ornanent, crown,
and deck. At first glance, these two definitions with their
synonyns may not seemto be all that theologically significant
in studying "grace".But, | believe that God woul d have us know
that the true i mage of el egance and beauty are only found in H's
nature. He wants to polish and adorn us. W are His creation. He
knows what we need nost.

God wants to refine, enbellish, enhance and crown us with His



Eternal, Holy and Soverei gn character. When we di scovered that
Jesus was calling us, we were so ugly. In light of God' s nature
we, |ike Adam nust run and hide and cover our ugly nakedness.
But, God picks us up and begins to bring out our true beauty, to
mani fest Hi s charm and coneliness in our broken spirits. W

i ndeed are ornanented with the fruit of His Holy Spirit, if we
allow Hmto do H's work in us.

John J. dark wote, "Cheap grace is grace without
di sci pl eship, the cross, Jesus Christ living and
i ncarnate. Costly Grace, on the other hand, is the treasure

hidden in a field. For the sake of it a man will gladly go and
sell all that he

has. It is a pearl of great price to buy which will cost us
everything. |It's the kingly rule of Christ, for whose sake a
man wi || pluck out the eye which causes himto stunble. It is
the call of Jesus at which a disciple | eaves his nets and
follows. It is grace which nust be sought again and again, the

gi ft which nmust be asked for, the door at which a man nust
knock.

Such grace is costly because it calls us to follow, and it is
grace because it calls us to follow Jesus Christ. Costly
because it costs a nman his life, it is grace because it gives a

man the only true I|ife. Costly because it condemms sin, and
grace because it justifies

the sinner. Above all, costly because it cost God the |life of
Hi s
Son: "You have been bought with a price" and what has cost God
o)

much can't be cheap for us. It is grace because God did not
reckon

his Son too dear a price to pay for our life, but delivered him
up
for us. It is costly because it conpels a man to subnit to the
yoke

of Christ, but it is grace because "My yoke is easy and ny
burden |ight".

He is illustrating the paradox of grace. It is so free,
from one perspective, but so costly fromanother. It is a nost
mul ti-faseted virtue, with rmultiple neanings, which we are to be
busy multiplying in our lives. So | et us make the prayer of the
Duchess of Gordon, that | read earlier, be our prayer. "O Lord,
give ne grace to feel the need of Thy grace; give ne grace to
ask for Thy grace; and when in Thy grace Thou hast given ne
grace, give ne grace to use Thy grace."

CHAPTERS THE SYMPHONY COF SYMPATHY Based on
Heb. 10: 32- 34

Few nmen alive on this planet have suffered nore than did James B
Stockdal e. He was a prisoner of war for 2,714 days in Vietnam
On one occasion the North Vietnanese handcuffed his hands behind
his back, |ocked his |legs in heavy irons, and dragged him from



his cell to the unshaded courtyard. They left himlay there for
3 days. The sun burned him and the guards beat him so he could
not sleep. Men died with such torture, but Stockdal e survived,
and the reason he did was because of the nusic of synpathy. That
is, he got nmessages fromthe prisoners that encouraged himto
fight on. He would hear a towel snapping in their specia

pri soner code, and it would say God bl ess you Jim Stockdal e. The
sounds of a snapping towel in the nmidst of torture does not seem
like nmuch to us, but for himit was a synphony of synpathy that
hel ped keep him alive.

The prisoners of war were isolated, for this is, initself,
a formof torture. Loneliness can be harder to bear than
physi cal pain. The captives, however, devel oped an el aborate
syst em of conmuni cati on by which they could send messages from
cell to cell, and even frombuilding to building. They used
their fingers, fists, elbows, and tin cups, and then they
devel oped a sophisticated tapping routine. Dr. Julius Segal in
his book, Wnning Life's Toughest Battles, studied these nmen who
survived, and records their amazing efforts to develop their
toget herness in a world of isolation.

The prisoner assigned to sweep the prison conpound used the
broom novenments to talk to the rest of the prisoners. Wen
wal ki ng past another cell the way they would drag their sandals
woul d send a nessage. Sone sent nessages by the way they blew
their noses, and others by belching. One feigned sleep for a
coupl e of hours each day, and during the siesta period he woul d,
by his snoring, send reports to everyone in his cell block

Nave Lieutenant Commander John S. McCain |11, who spent mnuch
of his five and a half years in solitary confinenment, concl uded,
"The nmost inportant thing for survival as a POWwas communi cati on
with someone, even if it was only a wave or a wink, or a tap on a
wal I, or to have a guy put his thunmb up. It made all the
difference." POWEverett Alvarez said, "They were acts of
self-healing. W really got to know each other through our
silent conversations across the brick walls. Eventually, we
| earned all about each other's childhood, back ground,
experi ences, w ves and children, hopes and anbitions." Qur
hostages in Iran had the same kind of experience. Sone of them
never nmet until after they were |liberated, yet they felt they
knew each ot her because of the support systemthey devel oped.

Kat heri ne Koob said, "Just know ng that someone in the next cell
cared that | existed hel ped ne go on."

Al of this confirns the New Testanent nmessage on the
i nportance of symnpat hy.
It is a key weapon in surviving and overconi ng the unjust
suffering of this world. The early Christians had to suffer so
much persecution, but that which sustained them and kept the
church alive was the synphony of synpathy. The Greek word in
Heb. 10:34 is sunpat heo, which neans synpathy, or, to suffer with
anot her. Another formof the word is sunmpathes, and this is the

word used by Peter in | Pet. 3:8 where he wites, "Finally, al
of you, live in harnmony with one another, be synpathetic, |ove as
brot hers, be conpassionate and hunble." These two G eek words

represent, not just a solo instrument, or even a duet, but a



whol e orchestra of instrunents that produce a synphony of
synpat hy, that brings harmony into a world of discord

Just a partial list of the words that convey sone aspects of
synmpathy will reveal how wi despread this virtue is. Synonynms of
synpat hy are, conpassion, condol ence, unity, harmony, alliance,
concord, tenderness, pity, friendliness, Kkindness,
fell owfeeling, consolation, brotherly-Iove, and
war m heartedness. |In other words, the study of synpathy connects
us with practically every relationship virtue of the Christian
life.

The paradox is, this is a formof suffering that is
self-inposed. It is a voluntary choice to enter into the
sufferings of another, and feel sone of the sane pain they do.
Here is suffering that could easily be avoided by sinply not
caring. The opposite of synpathy is antipathy. This is the
feeling that you have when you are not drawn to the sufferer to
stand along side and feel with him But, rather, when you are
repul sed by the sufferer, and withdraw in hostility to let them
stand alone. In between these two extrenes of synpathy and
antipathy is the neutral apathy, where you are neither pulled
toward nor pushed fromthe sufferer, but are indifferent, with no
feelings one way or the other.

Elinor Wlie, the poet and novelist, was deeply distressed,
and she woke Katherine Porter at four A M, and when she cane to
the door Mss Wlie said to her, "I have stood the crossness of
this world as long as | can, and | amgoing to kill myself. You
are the only person in the world to whom | w sh to say good- bye."
M ss Porter |ooked her dispassionately in the eye and responded,
"Elinor, it was good of you to think of nme. Good-bye." Here was
a woman seeking synpathy, but she got apathy, with a tinge of
antipathy. The fact is, just as synpathy is the key to survival
inlife's sufferings, so apathy and antipathy are the weapons
Satan uses to bring people to defeat and despair.

Peopl e need a song of some sort in their life to keep on
goi ng, and the synphony of synpathy provides the nmusic for
living. It is no second rate virtue. It is agape love in
action. We want to focus our attention on this paradoxical form
of suffering that is a key factor in the alleviation of
suffering. The first thing we want to | ook at is-

I. THE PAIN OF SYMPATHY.

It costs to care, and there are pains to pay and hurts
i nvol ved in hel ping others bear their burdens. Qur text
descri bes Christians who stand al ong side other Christians who
were being insulted and persecuted. They synpathized with
Christians who were inprisoned, and when you stand al ong si de of
peopl e who are being rejected, you too will be rejected, and they
were, and they suffered the | oss of their property because they
identified with those who suffered.

Someone defined synpathy as, "Your pain in nmy heart."
Wlliam Stidger tells of seeing a group of boys and girls in his
home town gathered around a friend on the ground. He wal ked over



and saw t his young boy doubled over and weeping with pain. He
asked one of the children what the problemwas, and the girl
replied, "W've all got a painin Jimy's stomach." This was
synmpat hy, and she was feeling the pain right along with the
suffering friend. Benjam n Franklin had synpathy for the I|ndians
in a day when it was costly to care for Indians. On Dec. 14,
1763, 57 white vigilantes rai ded a peaceable settlenent of one of
the Indian tribes and killed 6 of the 20 Indians there.

Two weeks later over 200 vigilantes raided the jail where
the other 14 were being kept in protective custody, and they
broke the door down and killed the Indians. Franklin was
outraged, and called for the punishment of these white savages.
He raised a mlitia of alnpst 1000 nen, and rode out to prevent
their next strike. He succeeded in saving 140 Indian lives. But
his synpathy for the Indians cost himdearly, and he was defeated
that year for reelection to the Colonial Assenbly of
Pennsyl vani a.

Synpathy is a choice as to what you will suffer for, and
everybody suffers for sonething. WIIl you suffer for the
prej udice and bigotry of antipathy by adding to the suffering of
others? WII you suffer the judgnent of apathy by having no
feelings toward the suffering of others? O wll you suffer the
pai n of synpathy, because you choose to identify with, and stand
al ong side of, others as they suffer? The first two are
Satan-like and fallen humanity-like. Only the third choice is
Christ-like. Jesus was tenpted in all points |like as we are, but
without sin. He entered into flesh and lived on our |evel, and
He knows by experience what the battle of life is all about.
Heb. 4:15 says, "For we do not have a high priest who is unable
to synpathize with our weaknesses..." He can stand al ong side
and suffer with us, because He has been there, and He knows what
it is to be weak and to suffer. It was painful for Hm but
profitable for us that Jesus entered the limtations of the
flesh, for we now have a Synpathi zi ng Savior.

This is where we see the value of much suffering in this
fallen world. All suffering beconmes good suffering that |eads
you to synpathize with others in their suffering. Allen Gegg of
the Rockefeller Fund said, he hated to see a nedical student get
his MD degree before he had been a patient in the hospital. "I'd
like to put every intern through an appendectony at |east. Not
for the surgical experience, but to |learn how the average patient
is treated.” So also, every | awer who has not been through a
court case has little notion of what his clients suffer. It is
not enough to walk a mle in someone el se's noccasin says Sidney
Harris. He says, "They have to pinch enough, |ong enough for the
blister to be renenbered when the shoe is on the other foot." In
other words, all caregivers need to experience suffering to some
degree to be able to enter into the pain of synpathy. This is
vital to the hel ping of others bear their burdens.

We do not know why the Good Samaritan was so synpathetic
toward a stranger who was beaten and robbed. Possibly he had
been there hinsel f, and had been attacked on a previous journey.
What ever the case, he was the hero of the story because he was
willing to voluntarily suffer the pains of synpathy. The priest



and the Levite, on the other hand, were apathetic and m ssed the
chance to be channels of God' s conpassion in a suffering world.
One of the reasons there is so nuch suffering in the world is
because of apathy. But on the other hand, Helen Keller was right
when she said, "Although the world is full of suffering, it is

al so full of the overcoming of it." W want to | ook at the
positive side and focus on-

Il. THE PONER OF SYMPATHY

As we stated in the introduction, people who are isol ated,
or who are suffering affliction, gain the power they need to hold
on by know ng that soneone is synpathizing with them Msery
| oves conpany, because with conpany the niseries are nore
endur abl e. People can endure al nbost any burden if they know it
is a shared burden. Synpathy has the power to heal a child
instantly. They come running in tears and a depth of sorrow that
woul d indicate a hopel essly broken heart, but with words of
synpat hy, and a tender kiss, the wound is nended, and they are
wel | again. A child craves synpathy, and sometinmes they try to
capitalize on their assurance of getting it. | remenber when
Mark was just a little boy and he burned his hand slightly in his
grandfather's restaurant. He was getting his synpathy, but he
decided to go for a bonus, and he said, "If you don't give ne
some M& Ms this is going to get worser." | don't renmenber if
he got his M& Ms, but he got his synpathy, and that has healing
power .

We nmay not see it so dramatically in adults, but the fact
is, it is people who get synpathy who al so get healing. Al
ki nds of studies show that people who suffer alone, suffer nore.
Peopl e who go through any grief, or who suffer any |oss or
affliction, but who share it, not only get through it better
they suffer fewer synptonms and get over it quicker. It is not for

not hi ng that Paul urges us to bear one another's burdens. It has
the power to reduce suffering. |If you think the world is bad
now, just renove synpathy, and you will know what hell on earth
really is.

A Harvard University test reveals that people who tend to
suffer alone, and not share their feelings, release hornones into
their blood that lowers their i mmune systen s resistance to
di sease. A Hebrew University study shows that peopl e under
stress, who do not have a support group, suffer as nuch as ten
times the physical and enptional illnesses than those who have
such support. James M Lynch in his book, The Broken Heart: The
Medi cal Consequences of Loneliness, draws a startling connection
bet ween the absence of compani onshi p and heart di sease. People
who are |l oners, and who do not have a synpathetic friend or
support group, are far nore likely to devel op heart ailnents. He
writes, "The rise of human |loneliness may be one of the nopst
serious sources of disease in the 20th century."”

We joke about Christian fellowship sonmetimes because it is
often superficial, and far fromthe depth experience it ought to
be, but the fact is, Christian fellowship is one of the nost
power ful means the church has for preventing suffering in this
world. It is by nmeans of fellowship that we provide a



synpat heti c environnment where the stresses of |life can be shared
with others, and this has healing power beyond what we reali ze.
Like so many things in life, we take for granted the benefits of
fellowship. It is not the coffee and rolls, but the sharing of
burdens that nakes fellowship so val uable.

Dr. Julius Segal, who is the source of this information I
will share, studied the Hol ocaust survivors. It is not
surprising that as a group they suffer an abnormally high rate of
psychosomati c probl ems. But he di scovered that those who went
through that sanme horribl e experience as the others, but who had
gotten involved with a support group that gave each ot her
encour agenent, were renmarkably free from such synptons. The
point | ammeking is that all that men have | earned about
suffering confirnmse that the New Testanent is the nost
anti-suffering book on this planet, for it gives us, over and
over again, the prescription by which we can have the power to
prevent and elinminate so nmuch suffering. Synpathy, conpassion,
fellowship, and all the other facets of |love are the nedicine
cabi net of the ki ngdom of God.

In the total scheme of things synmpathy has had nore power in
history than all of the nmiracles conbined. The nore we see this,
the nore we will realize that one of life's nobst precious virtues
we all possess. When Paul said, weep with those who weep, he was
not giving an assignment to some specialists in the church. He
intended all of us to be synpathetic, and all of us can be, and
so all of us can be assistants to the Great Physician.

The poet writes-
No radi ant pearl, which crested Fortune wears,
No gem that tw nkling hangs from Beauty's
ears;
Not the bright stars, which Night's blue arch
ador n;
Nor rising Sun that gilds the vernal Morn;
Shine with such luster as the Tear that flows
Down Virtue's manly cheek for others' Wes.

The poet is saying in another form what Paul said when he
wote in | Cor. 13, "If | have all the m ghty and showy gifts,
but have not love, | amnothing." You can be a wonder to behol d,
and with gifts galore, but if you can't stand al ong side those
who suffer with fellowfeeling, and hel p bear their burden, your
power is puny, and does not even register on God's scale. Those
who light up God's life, and becone part of the answer to life's
suffering, are those who heed the call that cones from everywhere
in the New Testament to be synpathetic.

The aut hor of Hebrews begins his closing chapter with these
exhortations, each of which is an expression of synpathy. "Keep
on |l oving each other as brothers. Do not forget to entertain
strangers, for by so doing sone people have entertained angels
wi t hout knowing it. Renenber those in prison as if you were
their fellow prisoners, and those who are m streated as if you
yoursel ves were suffering." |In other words, be a support giver
to all men in their need so that no one in your awareness need
ever feel alone in the battle of life. The beauty of this is,



the best is open to all. W cannot all do a |ot of things that
need to be done, but we can all do the things that matter nopst,
and being synpathetic is one of those things.

There is power in synpathy to change the world, and we know
this because the world has been changed many tines by this power.
Dr. Segal gives sone exanples that reveal the power of synpathy.

1. In 1982 actress Theresa Sol dana was repeatedly stabbed on a
Los Angel es street near her home. She survived to live a

ni ghtmare. Nobody coul d understand her post-traumatic stress as
she relived the terror and the angui sh. She founded a group
called Victories for Victims. It works with the District
Attorney's office to provide support for people that nobody but
anot her victimcan understand. That is synpathy at work.

2. Odile Stern's 18 year ol d daughter was ki dnapped and shot to
death in Atlanta. A year later she hel ped found the organization
call ed Parents of Murdered Children of New York State. They
provi de synpathetic understanding for parents going through the
worst tine of their life.

3. The life of Cindy Lightner's 13 year old daughter was ended
instantly by a drunk driver in California. She formed MADD,

Mot her's Against Drunk Drivers. It now has 450 chapters all over
the United States, and has nade a major difference in the lives
of thousands.

4. Eileen Steven's 20 year old son Chuck was |ocked in a car
trunk and instructed to drink bottles of beer, whiskey, and wi ne.
It was a fraternity initiation at a New York University. \Wen
they opened the trunk he was dead, a victimof acute al cohol

poi soning. She founded the organi zation called CHUCK-Comrittee
To Halt Usel ess College Killings.

These and hundreds of other support groups, give people in
tragedy a place to go to feel that soneone cares, and to give
t hem support so they do not feel totally hel pless. None of these
groups save anyone for eternity, and so they do not represent the
primary task of the church to bring people to Christ. But we
cannot ignore the exhortation of Paul in Gl. 6:10, "Therefore,
as we have opportunity, let us do good to all people, especially
to those who belong to the famly of believers.” W need to be
ready to give synpathetic support to any person who has a | oad
that can be lightened by such support.

It is inportant that we care and stand al ong si de people
who suffer, but it is also vital that we share the good news that
Jesus is the Synpathizer of all synpathizers. He not only cares
about our tenporary suffering, but our eternal suffering, and He
comes along side to suffer with us, but greater yet, to suffer
for us so that we can escape suffering the consequences of sin
forever. In other words, the cross of Christ is the Hallelujah
Chorus in the synphony of synpathy. Here is the climx of the
song of salvation. God Hi nself cares, and has nmade a way of
everl asting escape that we night enjoy forever the benefits of
Hi s Synphony of Synpat hy.



6 THE FOLLY OF THE WSE Based on | King 11:1-13

Solomon said, "There is nothing new under the sun." We know
thisis not an absolute truth, but the more we sudy, the more we
discover that it is truein the sense that man's nature, and his actions
have always been the same. | always assumed that the naming of
children by the same letter of the alphabet was a modern practice, but
in studying the life of Solomon | discovered that he grew up in afamily
where all his brothers had the same | etter beginning there name. He
brothers were-

Amnon
Absolom
Adonijah

When Solomon came along they changed the pattern. Hiswhole
life followed a different pattern than that of these three dder brothers.
All three of them were violently murdered.

If you think family life is tough and violent today, you should look at
the age of Solomon.

In that world there was no way to live asheltered life, and escape the
evil nature of man, which was most commonly expressed by sexual
immorality and violence. They did not need TV and Hollywood, for
they were fully adequate to do evil without any help.

Solomon was born to Bathsheba as her second child by David. Her
first was conceived in adultery, and it died. Her husband Uriah had
been murdered to get him out of the way,
and so Solomon's mother was awoman who knew about the tough side
of life. She knew the need for struggle and competition to get her son
to the top in afamily where David had
17 other wives, and many other children. Three of these were boys,
and they were ahead of Solomon as rightful heirsto the throne of
Israd.

Amnon, the edest son, committed incest with his half-gster Tamar.
This made Absolom
the second son so angry that he murdered Amnon. After exile,
Absolom returned to David and was reconciled. Hewasnext in line to
the throne. He decided to take the throne by force, and he forced



David to flee. Solomon was about an 8 year old boy at thetime, and he
was taken on this forced exile. In the ensuing battle of David's forces
and those of Absolom, Absolom was routed, and in hisflight to escape
he got caught by his hair in agreat oak tree. Joab, David's commander,
deliberately killed him. David wept as never before. Now his two
eldest sons had died violent deaths for their folly. The third son,
Adonijah, aso plotted to take the throne, and when the prophet Nathan
heard of it, he and Bathsheba made a plan to appeal to David to make
Solomon king. It worked and Adonijah was killed.

So much for Solomon's family history. Anybody who thinks
polygamy, and a harem, and a large family of kids from different
mother'sis a paradise, knows nothing of the Biblical record. It wasa
pa nful and unpleasant period of history. David had at least 20 sons
born of his 18 wives, besdes many daughters. The raisng of the
children was almost totaly in the hands of the mother's. David likdy
had little to do with his children. Jealously and competition was thus a
part of life for everyonein hisvast household. Solomon was a product
of this kind of environment, and the result was, he did not hesitate to
use his power as king to murder those who may in any way be
competitorsfor histhrone. He had a hatchet man do his dirty work.
Benaiah killed all three of his maor opponents, which were,

Adonijah hisbrother, Joab the commander-in-chief of David'sarmy,
and Shimei arebd.

Some try to justify Solomon, and point out that times were different
than, and it was not a democracy, but a monarchy, and Solomon had
to get rid of hisenemies, and they were all scoundrelsanyway. But
most commentators feel that Solomon too severe and unjust. Solomon
was too much a produce to histime and culture, rather than a product
of the Word of God, and the result was, flashes of greatness, but
overd| failure. Greatness without goodness leads to godlessness.

If you wonder why God would providentialy lead Solomon to the
throne, it isnot hard to figure out. As bad as Solomon became, he was
far superior to al other choices. God does not always have a choice
between the good and the evil. He often has only the choice of the
lesser evil. Solomon was the best. He was wise, and did much that
was good, and gave Israd a golden age. No other of the sons of David
would have, or could have donewhat hedid. Many vaues came



through Solomon to all the world in God's providence. He wrote much
of the Old Testament. He wrote some in the Psalms, Proverbs,
Eccesades, and

the Song of Songs. There is much to his credit, and he was a great
man, and greatly used of God, even though he made some bad choices
that lead him to be a personal failurein the end.

What we learn fromthisis, you haveto evaluate |eaders from two
perspectives. Their officia life and their persond life. It is possbleto
be agreat |leader professonally, and still
afailurein ther persond life. Solomon wasa geniusasaruler. He
was very effective, and a powerful administrator. Personally, however,
he became very sdf-centered, and cared only about his own glory and
pleasure. Materialism so dominated Solomon that the spirit life was
pushed off to theside. You do not seein hislife, or hiswritings, a
devotion to God.

There were no prophets in his day; no big revivals, no desire to spread
the news of Jehovah into theworld. The goalswere all materialidic.
All he did was to build, and build, and build. He took seven years to
build the temple of God, and then 13 years to build his own paace. It
was almost like one for God, two for me, one for God, two for me.

Solomon became obsessed with building, and this led him to nearly
bankrupt the nation.
He cared more about buildings than people, and the result was, he
devel oped forced labor of both Jews and Gentiles to get the job done.
The government was to be for the good of the people, but he became so
obsessed with power and glory that he began to make people exist for
the glory of the government. Taxation became a heavy burden on the
people. Everything was judified for the sake of the cause, and the
cause was more and more glory for Solomon. Solomon became a
workaholic. He had so many ironsin the fire he could not develop a
life of devation. He was an activist, and he had his mind on the vast
world of trade. Hewas aspecialis in everything under the sun. He
knew all about nature as well as public works and diplomacy. Itis
possible to be so busy in so many good things that you forget your
primary purpose is to please God. The visible so dominated Solomon
that he lost sight of the unseen values of life.

God had forbidden the marriage of Jews to foreign wives, but that



was before Solomon had discovered it was so good for business. It was
abridge builder to other nations to take

one of their princessesinto your harem. It wasforbidden to worship
idols, but that was before Solomon saw how you could use them for
profit. Helet his many wives set up their idols because it was good
publicity, and made people who worship them idolsto feel that
Solomon was a good guy to do business with. Solomon could not see
he was opening the door to a curse that would plague Isragl for
centuries, and become the mgjor struggle the nation had to overcome.
All he could see was the profit, and if it brought in profit, it was good.

The text makesit dea that Solomon had passion for his many
wives. He clungtothemin love. They were his possessions, and he
would not give them up. He would do anything for them, and he
proved it by supporting their idolatrous worship. He built places of
worship for them, and then even offered incense and sacrificesto their
pagan gods. Solomon fell to the level of being the primary promoter of
paganism in Pal estine.

Cowper wrote a poem that describes the danger Solomon refused to
rgject, and which
made him pay the tragic price of becoming a wise man turned fool.

Pleasure admitted in undue degree

End aves the will, nor leaves the judgment free.
Tis not alone the grape's enticing juice
Unnerves the moral powers, and more their use;
Ambition, avarice, and the lust of fame,

And women, lovely women, does the same.

The heart, surrendered to the ruling power

Of some ungoverned passon every hour,

Finds, by degrees, thetruth that once bore sway,
And dl their deep impressons, wear avay.

David warned Solomon, and God warned him, and he had the
written word to warn him,
but he ignored them dl, and assumed that he could do what others
could not and escape the consequences. He proved, once and for dl,
that no man, not even the wisest man, is above the laws of God, and
the laws of life. Nobody can ignore them, and remain in the will of



God. Many agreat man and woman has fallen because of thisfdse
assumption, that what applies to all others does not gpply to them.

It isimportant to see that from God's point of view, the average Joe,
who isnot gredt,
wise, powerful, rich, and famous, but who lives alife pleasing to God
by obeying the laws of God, is afar more successful human being than
the mighty Solomon. Jesus said of Himself, "A greater than Solomon
iIshere." But anyone who is faithful to God in life can say the same,
for any of us can be greater than Solomon by living in obedience to
God.

Y ou may never be known to many, and never make history like
Solomon, but for all eternity you will be somebody in God's list of the
faithful. Those who are faithful and little will be given much. The
little guy of time may very well be the big guy of eternity. Solomon's
mansion in heaven maybe far less than millions of average Chrigtians
who are faithful.

CHAPTER7 THE PONER O NEGATI VE THI NKI NG | sa.
1:1-17

Abraham Lincoln told of how he and his brother were plow ng the
corn one day. He was driving the horse, and his brother was

hol ding the plow. The horse was |azy, but suddenly it took off
so fast that even with his long | egs Lincoln could hardly keep
up. On reaching the end of the furrow he checked the horse, and
he found what they called a chin fly fastened on him Lincoln
knocked it off, but his brother scolded himfor doing so. He
said, "That's all that rmade him go."

The prophet |saiah was like a chin fly on Israel. The
prophets were not popular. They were despi sed because they were
al ways biting and stinging, and aggravating the people by their
constant denunciation of their sin. However, without this
negati ve aggravation the people would have been like a lazy
horse, and they would have done little or nothing for God. The
prophet kept them going, or at |east kept the remmant goi ng by
rem nding themconstantly of their folly and their duty.

The prophets were great exanples of the power of negative
thinking. It is superficial
to be al ways encouragi ng people. Wen they are m ssing God's
best, they need to be di scouraged, and then condemed in order to
notivate themto stop goi ng down the wong road. It does not
harm your child to be scolded and disciplined for their foolish



acts, and when they rebel and begin to go the way of the fool,
they need to be punished. The negative approach, when they are
going astray, is just as inportant as the positive approach when

they are wal king in obedience to God's light. Isaiah is an
excel | ent exanpl e of how the negative and the positive can both
be used effectively. In Isaiah we see the ideal balance of God's

justice and God's nercy.

One of the reasons nodern Christians do not care nuch for
the prophets is because we live in an era of positive thinking,
and the prophets are too negative. They go on for chapters at a

time denouncing sin and evil. It gets to be quite a bore when
you are conditioned to hearing the positive. |If we are to gain
the value fromlsaiah that God intended His people to gain, we
must be convi nced of the value of the negative. |In other words,
we must see how the negative can lead to positive values. This
alone will notivate us to pay attention to the negative thinking
of 1sai ah.

First, let me share with you what Dr. Dunlap, a psychol ogi st
| earned. He nade a sinple but irritating error as he typed.
I nstead of THE, he typed the H first and had HTE. The harder he
tried, the nore he goofed. He decided to try sonething. He
began to deliberately type HTE over and over hundreds of tines.
After this deliberate negative practice, he discovered he could
then type it right with no difficulty. He found this negative
practice worked in many areas of life, such as swi nmm ng, golf,
sending Morris code, etc.
When you bring the subconscious m stake to the surface, and gain
consci ous control over it, you gain freedomfromit. He wote,
"By practicing the mistake you learn to break the power of the
nm st ake over you."

How does this apply to the prophet Isaiah and his
condemation of sin? In this way.
We know that the nore unconscious sin is the greater power it has
over our life. The man who does not even know he uses a curse
word in every breath he takes cannot break the habit because he
is blind to his folly. However, if a nan can be made consci ous
of his bad habit, so he is shocked by it, and aware of what an
of fense and enbarrassment it is, he will have a choice at |east
to stop or alter his habit. Awareness of the negative is a key
to reaching the positive. Being tied up makes you |l ong for
freedom being hungry mekes you long for food; war nmakes you | ong
for peace; |oneliness makes vyou |long for fell owship.
The negative experiences of life drive us to seek the opposite
and positive experiences.
It is only those who fully feel their |ossness who respond to the
Gospel, and rejoice in being found by the Good Shepherd- the Lord
Jesus.

Find a man who is perfectly content with hinself, and no
matter how wi cked and lost he is, he will have no interest in
salvation. It is only the man who thi nks negative about hinmself,
and who feels worthless and | ost who can benefit fromthe
positive Gospel of salvation. It is the same story with those
who are saved. |If they backslide and are content in their fallen
state, they will not be interested in repenting and returning to



God. It is only when they become conscious of their folly, and
begin to think negative about their rebellion against God, that
they will respond to the nercy of God, and like the prodigal
return hone.

The positive thinker fanatics which can never tolerate the
val ue of negative thinking would have the prodigal son saying

something like this to his father: "It was a tough experience
dad, but | learned a |ot about Iife, and now |'Il be a better nan
for it all.” But what the prodigal really felt and said was,

"Fat her, | have sinned agai nst heaven and before you. | amno

| onger worthy to be called your son; treat ne as one of your
hired servants." It was the power of this negative thinking that

changed this rebel into a son
who coul d hunble himsel f before his father, and return determ ned
to follow the path of w sdom

Don't knock all negative thinking. It is God-ordained
met hod of reaching nmen, and one of the primary nmethods of the
prophets. Let's exam ne some of |saiah's negative thinking as he
begi ns his own | anent over Jerusal em and Judah.

In verse 4 we see the first word is oh, or alas. It is used
by Isaiah 21 tines, and all the other prophets together use it
only 28 tines. It is one of his favorite words, and it expresses

his enotion of nystified wonder that people can be so utterly
foolish in their relationship to God. He pictures themas | aden
with iniquity. The Living Bible says, "They wal k bent-backed
beneath their load of guilt." But instead of turning to God, who
al one can renove that heavy | oad, they do just the opposite

They turn fromH mand forsake Hm Their folly is to be
conpared to nen in a sinking ship who throw their life preserver
over boar d.

O tonmen in a falling plane who throw out their parachutes.

| saiah has already said it, they are nore stupid than the dunbest
beasts known to man.

God is saying to His people through Isaiah just the opposite
of what Jesus cried on the cross. God is saying, "My people, ny
peopl e, why hast thou forsaken nme." God's people had abandon
Hm They were like an entire arny who had gone AWOL. Cod
refers in verse 9 to the remmant. There were a few fine guards
who stayed at their posts of duty,
but the vast majority had fled the canp of God.

The fact that God even bothered to send Hi s prophet I|saiah
to these deserters has a powerful |esson to teach. God does not
forsake those who forsake Hm Most pastors and church nmemnbers
do not have nuch hope for those former nenbers of the church who
have becone inactive dead wood. We get nore excited about new
bodi es than about trying to revive the life of the dead bones of,
used to be menbers. This is natural and normal, and al so
realistic. But one of the facts we nust also face is this: That
God never gives up on His apostate people. His wath falls, and
He puni shes them severely, but He always has a profit in the
field crying out for themto repent and return, and | wll
forgive. God never forsakes even the hopel ess case, and so we
must never stop trying to win those out of fellowship.



Man use to throw away the wood chips fromthe mll. Now
they use them for useful wood products. The so-called dead wood
of the church can al so be reprocessed and nmade into usefu
servants for the kingdomof God. It is no easy task, and |ike
the work of the prophets, it is mainly failure, but God cared
enough to send the prophets anyway, and we should care enough for
any rebel to never give up. Dr. Walter Wodbury, secretary of
evangel i sm for the Anerican Baptist Home M ssion Society,
delivered a stirring nmessage on this thene to the del egates of
the American Baptist Convention. He got the deacons of a |arge
church to join himin calling on the good-for-nothing indifferent
menmbers. It was very disappointing and frustrating. He felt the
deacons were right, and it was usel ess and hopel ess.

He had a burden, however, and asked people in every group of
the church to pray for those non-attending menbers. Deacons were
asked to pray even in the norning service for them The
at nrosphere began to change, and people no | onger | ooked on them
as good-for-nothing, but as people with a deep need that only
Christ could meet. After a nonth the deacons went out again, and
they found a radical change in the attitudes of people who were
AWOL. Over a hundred on a list of four hundred were brought back
into the fellowship, and Dr. Wodbury said sone of them becane
the finest Sunday School teachers he ever worked with. There was
not total success, but they won back a noble remmant. That is
God like work, for that is what God is ever seeking to do anong
Hi s peopl e.

We need to learn not to let that three fourths of failure
rob us of that one fourth of success that makes it all worth
while. Let us also keep in mnd that the backslidi ng people
may be fromyour own family. Al through history the people who
fall away from God often have a great heritage. They are the
sons and daughters of the | eaders of God's people.

Great and righteous kings had rebellious and wi cked sons who | ed
the people astray. This was the case with the great priest Eli
whose sons were totally corrupt.

The Wal denses were a nobl e people of God in the Piednont
Val l ey of Northern Italy.
They refused to conformto the corrupt ways of the Catholic
church, and they went off to worship God according to Scripture.
They sent out nmany m ssionaries, and copied the Bible by hand.
They spread the truth of the Gospel everywhere. Many died for
their faith,
as they were captured and burned at the stake. Recently, a
church group of youth canped in that valley. They sang Christian
songs around the canmpfire, and some of the WAl densi an peopl e cane
by to listen.

After the songs and testinmonies were over, one of their
el ders stepped into the Iight of the canpfire and said, "W are
proud of the history of our people, but during the last years in
these valleys so filled with sacred history, we have no | onger
the vision we once had. W have tried vainly to hold our young
people in the church. Their interest is now down in the bright
lights of the big city. No |longer do they want to remain here.
VWhat a miracle it is that your church still has young peopl e who



are interested in comng up here to our valley to study the

hi story we have so much loved. But that is all in the past now.
The sad thing is that we are not noving forward with courage for
the future. You nust carry on!"

The Apostasy of Israel is synbolic of the process that goes
on all through history. Converts are full of zeal, and they
follow Christ with full devotion, but their children are |ess
devoted, and their grandchildren may end up back in the world
conmpl etely. Some great theol ogian said, "The church is al ways
just one generation away from extinction."

This is a great negative reality of life and history, but know ng
it, and being conscious of it,

can be a positive force in keeping us fromfalling away. |t can
convince us of never taking anything for granted, but to assune
that all of our youth are consistently battling the tenptation to
forsake God and be confornmed to the world. |f we would listen
and take seriously the negative nessage of the prophets, we would
be a nuch nore powerful and positive force in achieving the goa
of keeping God' s people faithful to H mand H s Wrd.

8G0OD AUT OF EVIL PART I1 Based on Janes 1:12

A tornado canme sweepi ng across the prairie of M nnesota
destroying everything in its path. Wen it struck Rochester,

M nnesot a, hundreds of people were injured, and 23 were kill ed.

It was a tragedy, yet mllions of people have been thankful for
what God did to bring much good out of that tragic evil. After
the storm the Mayo brothers, WIliam and Charles, worked with
their father, who was the local doctor, in bandagi ng wounds,
setting broken Iinbs, and perfornm ng operations. Sister Alfred,
the not her superior of the Convent Sisters of St. Francis was so
i npressed with their work, she offered to build a hospital if the
Mayo's woul d take charge of it. They agreed, and Mayo dinic was
opened in 1889.

Dr. Mayo and his two sons had never even had an hospital
internship, but they turned that hospital into one of the nost
fanmbus in all the world. They probably woul d never have been
heard of outside of their own small territory, but because of
that tornado they got the chance, and they took advantage of it,

and becane sonme of the best known surgeon's in America. MIllions
of peopl e have been hel ped, cured, and bl est because of the
suffering of a few. It is one of the great truths of history,
that God delights to bring good out of evil, and turn a negative

into a positive.

The vast nmajority of victories over disease in this world
are the result of soneone's suffering. OQut of suffering cones
the victory over suffering. Because John D. Rockefeller suffered
an illness at age 55, he was notivated to give mllions to
medi cal research. Several mllion a nonth is spent by the
Rockefell er foundation to pronote good health throughout the
worl d, just because a rich nan got sick. It may sound strange,
but the fact is, nmany can say thank God that Rockefeller never
had perfect health. Thank God he suffered, for out of his



suffering mllions have been able to conquer suffering.

Thank God that Dr. Sabha Rav had a brother that died of a
di sease called sprue in India. That may sound cruel, but listen
to the full story. He was so crushed by his brothers death that
he was going to bury hinmself in a H ndu Monastery for the rest of
his life. A Christian missionary urged himto, instead of that,
do something to help others who suffered as his brother did. His
i mgi nation was inspired by the idea, and he went off to Spain,
and then London, and finally to Harvard. After 15 years as a
prof essor in Harvard Medi cal School he becane the director of the
mamot h research center in the Lederle Laboratories in New York.
Wth 300 assistants he discovered the cure for sprue, and with
hi s own nmoney he sent the drug back to India where the disease
that killed his brother was wiped out. Dr. Rav becanme a
Christian, and one of the nobst Christlike men of our tine, as
wel | as one of the greatest nedical nen. Thank God for the
tragic trial he had to endure, for out of it cane blessings for
m | 1ions.

We cannot know the val ue of any experience at the tine of
experiencing it. There is no way to know if that which nmakes us
cry nowit will be one of our nost precious blessings in the
future. Jesus said blessed are those who nmourn for they shall be
conforted. 1In other words, our weeping will be turned to
rejoicing, and the very thing that we feel bad about now will
make us glad in the future. Janmes says the sane thing as his
divine brother in verse 12. "Blessed is the man who endures
trials for when he has stood the test he will receive the crown
of Iife which God has prom sed to those who ove Hm" Evil
endured will end in good. Wat this ambunts to is a challenge to
be an incurable optimst, always assuming that life's trials are
opportunities to cooperate with God in bringing good out of evil
Only time can reveal the true worth of any experience.

Lin Yutang tells the story of a Chinese nobl eman who | ost a
beautiful horse. This was bad |uck, and so his friends came to
console himfor his msfortune. But the next day the |ost horse
returned with ten other fine wild horses he had befriended in the
wi | derness. This was a stroke of good luck, and his friends
gathered to congratulate himon his fine fortune. But the next
day his son tried to break one of the wild horses, and was thrown
off, and broke his leg. His friends gathered to benpan this bit
of bad luck. But the next day a |ocal war was decl ared, and the
nobl enen's son was unable to fight in the bl oody battle because
of his broken leg, and it turned out he would certainly have been
killed if he had gone into battle. So his friends gathered for a
feast to rejoice over his good fortune.

The story is portraying the fact that just do not have
enough know edge to judge the val ue of what cones to us in life.
We call it atrial if it hurts now, but we do not know what
benefit it can bring to nake us rejoice later. Like the pain of
getting a tooth drilled and filled that we m ght enjoy the peace
of painless nonths ahead. One of the nmmin purposes of Janes is
to help Christians see that life's negatives may have very
positive value, and so we are to be optimsts even in tines of
trial.



Thi s takes enornous patience, for the value of a trial may
not be seen for a long time, and may not even be seen in tinme at
all, but will only be nade nanifest when we receive our crown in
glory. Anybody can be optinistic if the reward is just around
the corner, but what if it is a long way down the road? A sign
on the bank in Sioux Falls, South Dakota says, "God give me
patience, and | want it right now" W are often inpatient in
our desire to grow in patience. It is the very fact that we
cannot see the value of what we suffer right now that devel ops
patience. We nmust learn to wait, believing that God is always
wor king to bring good out of evil.

This was the case of Jim Morton, a newsman who was bitten by
a rattlesnake in North Carolina. He was in a disaster area where
a hurricane had bl omm down all the tel ephone lines, and so no
doctor could be called. Mrton's buddy applied a tourniquet and
used what nedication was handy. It was the next day before he
was gotten to a hospital. Doctors were puzzled that he was
alive. Upon exam nation they found that an injury he had
received earlier in his |life saved him The circulation was so
poor in that leg that the poison venomdid not spread to the rest
of his body. There is no way he could have known that when he
was injured in that | eg that that negative experience would one

day save his life. It was a blessing he was wounded, but only a
man of faith could believe it. Only faith can be optimstic in
trials expecting that what is bad nowwill |lead to sonme good in

the future.

Janes says, this is just practical Christianity, and you
need to pray in faith for the wisdomto see life fromthis
perspective. |In other words, do not judge life's events
i npatiently, assunming what is bad now is going to be perpetually
bad. Rather, assume that God will work in your life to bring
some good val ue out of what is bad, so that the day will come
when you can thank God for it.

Paul had so many places to go, and things to do, and how
frustrating it must have been to get arrested and thrown in
prison. The needs of the churches were urgent. How could there
be any good in this delay? Yet, we know now that Paul's
i npri sonment was one of the greatest blessings of history, for
while in prison he wote his Epistles that have been God' s
guiding light for H's church for all tinme. Miltiplied mllions
have been bl essed by Paul's inprisonnent. Paul and James were in
perfect agreenment on the optinmstic view of life: That God works
in everything for good with those who Iove Hm and are called
according to Hs purpose.

Thomas Edi son | ost his hearing, but he had the wi sdomto see
its value. He was convinced that his amazi ng power of
concentration had been made possi ble by his deafness. He was
able to work undi sturbed in the npst noisy places, where others
devel oped nerve problens. H s handicap enabled himto
concentrate and di scover things that were a blessing to nmillions.
Most negative experiences are not calamties if one has the right
spirit, and the insight to see beyond the present. The sane w nd
that blows out the match fans the snoldering coals to a fierce
flow.



One ship drives East, another drives West,
VWi le the sel f-same breezes bl ow,

Tis the set of the sails, and not the gales,
That bids them where to go

Li ke the winds of the air are the waves of the

fates,
As we journey along through life;
Tis the set of the soul that decided the goal
And not the calm or the strife.
James agrees with the poet. It is not what happens to you
but how you count it that really matters. It is your nental
attitude that determ nes how you handle life. [If you are

pessim stic, you can turn a blessing into a problem Like the
farmer who had so many bad potatoes in his field. One year

al most all were perfect potatoes, and then he conpl ai ned because
there were no bad ones to feed the pigs. If you are deternined
to be a pessinist, you can cloud every beautiful day with a
spirit of gloom but it also true that if you can see the val ue
of trials, you can turn every rainy day into a picnic. It is
your responsibility to get the wisdomit takes to be an optim st,
says Janes.

If fromthe affliction somewhere do not

gr ow
Honor which could not el se have been, a faith
An el evation and a sanctity;
I f new strength be not given, nor old restored,
The blame is ours, not God's.

Wor dswort h

Agai n, Janmes agrees with the poet, for he says, God will
gladly give us the wisdomto see the value of life's trials, if
we ask in faith. |If we fail to ask, or if we doubt, and we are
doubl e mi nded, we will not receive the wi sdom we need to see.

The pessim st is a self-nade man. The optim st is a God nade
man. The person who can see no good in anything, and who is
forever conmplaining of life's | ousy breaks, is in that state of

m nd, not because God wills it, but because he has chosen to live
in doubt that God delights to bring forth good out of evil. Bad
t hi ngs al ways have the last word with the pessinist, and they are
ends, but to the optim st they are nmeans to a greater end.

Madam Guyon, the French nmystic, was left a widow at 28. She
resolved to devote her life to the poor and needy. She was
arrested and put in the Bastille for 7 years. Like Paul, she
used this tinme for witing, and her works have made her one of
the nost quoted wonen in history. She has mnistered to mllions
because of her trials, or rather, because she was able to heed
the wi sdom of Janes, and count her trials a joy. She wote,

My cage confines nme round, Abroad | cannot fly,

But though ny wing is closely bound, My heart's at
liberty.

My prison walls cannot control the flight, The
freedom of ny soul

Oh! It is good to soar these bolts and bars above,



To thee whose purpose | adore, \Wose providence
| ove;

And in thy mghty will to find, The joy, the freedom
of the wi nd.

History is filled with exanples of the truth of what Janes
is teaching. W can share our own testinony of how the near
fatal accident of our daughter Cindy has turned out to be a
bl essing for her and us. Her whole |ife has been radically
changed physically, nentally, and spiritually because of that
negative experience. There is no way we could know at the tine
of the crisis. Everything was dark and negative, but in time
good cane fromthat evil. This truth of James is denonstrated
time and tinme again in history, and can be experienced in our own
lives. But I want to warn you of the dangers involved in this
precious truth. Just as good can cone out of evil, so evil can
come out of good by abuse, nisunderstanding, and superficial
application of the truth.

Christians tend to push this thenme of good out of evil to a
poi nt where they deny the reality of evil, and | ose their
bal ance. If God works in everything for good, they say,
then everything is really good after all, and just seens to be
evil. This is the Christian Science viewof life. Sin and evi
are just wong ways of thinking, and are not real. This is not
only heresy, it is nonsense, and we need to avoid any connection
with such folly.

The book of Janmes is packed with clear revelation of the
reality of evil that is to be avoided. In this first chapter he
makes it clear that doubt and doubl e-m ndedness makes us mi ss
God's best. Tenptation is not of God, but comes from our own
inner lust, and leads to sin and death out of God's will. Anger
is an evil that does not do the will of God. Christians can be
deceased, and be hearers of the Wrd, and not doers. They can
use their tongue in many evil ways. |In chapter 2 he says
Christians can be prejudice, and sin terribly in show ng
partiality. He can profess faith, but be superficial because he
does not followit up with good works.

In chapter 3 he warns of the danger of teaching, and how we

can make many m st akes, especially with the tongue. It can do so
much evil that hurts the body of Christ. It is pure stupidity to
think of this as good. So it is with the jealously and selfish
anbition that Christians can display. In chapter 4 he says, war
is not God's will. It comes fromthe evil heart filled with
covet ousness. Unanswered prayers are common he says, because we
only ask to fulfill our own passionate drives. Christians can be

such proud, arrogant sinners that they becone friends of the
worl d and enenies of God. They can speak evil of their brothers,
and plan their future with no thought of Gd. |In chapter 5 he
condemns the rich Christians who live in luxury and pl easure at
the expense of others.

The point of this survey is to give balance, lest we junp to
the fal se concl usion that because God can bring good out of evil,
all evil is really good. Not so! Life is full of evil, and the
Christian church is full of folly and sin, and harnful practices



that make life mserable for many, and with no redeem ng val ues.
Christians hurt each other, injure each others faith, and their
ability to function properly in the body, and there is nothing
good about it. It is folly and nothing else. Keep the
superficial idea out of your head that everything is good. You
will find this in the literature of the cults, but not in the
Word of God. Everyday rotten things happen to Christians. |If
God can bring good out of evil, but nman can bring evil into good,
we obviously have a confusing conflict that calls for sone clear
t hi nki ng.

It calls for us to be aware of the danger of justifying evil
because God can use it for sone good. Evil is still evil, and
will be judged as such, even if God does use it for good. Wen a
fresh shipload of slaves from Africa was unl oaded in Newport in
col oni al days, the minister publicly prayed and gave thanks to
God for bringing these benighted bl acks under the bl essed
i nfl uence of the Gospel. He probably deceived hinsel f, and
all who were present, but it did not make slavery good. No
matt er how much good did come out of it, those who sinned in

doing it will be held accountable for evil. The good that cones
out of evil is God's doing, and will not be credited to those who
do the evil. [If that was the case, the opponents of Paul were

correct who said, "Let us sin that grace nay abound."

If this was a valid principle that God followed, Hitler wll
be credited for the destruction of his own evil philosophy. It
was his prejudice that made himdrive Einstein, Bohr, Ferm , and
others from Germany, and they becane the nucl eus around which
American and British scientists rallied to produce the atom bonb.
Good cane out of the folly and hatred of Htler, but that was
God's doing, and is no credit to Hitler.

W t hout bal ance every truth has the danger of leading to
error. A tenperature is good, for it warns of a problemin the
body, and it fights the infection, but we all know that if it
goes to an extrene, it kills you. So it is with the truth that
God brings good out of evil. This truth can lead to pronoting
and justifying evil, if pushed to extrenes. For exanple, 50
t housand people are killed on U. S. highways each year. Believe
it or not, that neans big business for junk dealers, repair nen,
doctors, hospitals, |awers, and florists. In other words, there
is good that cones out of the evil of accidents, but only a fool
woul d say, therefore, accidents are good, and shoul d be pronot ed.
I nstead, we do all we can to fight them and prevent them and so
it iswith all evil. The Christian is to prevent all fornms of
evil as far as possible. However, there will always be sonme evi
that we cannot prevent. When it cones you have the choice of
letting it defeat you, or of cooperating with God, who will help
you to bring good out of evil.

9 THE PERPLEXI TY OF PLEASURE Based on Eccles.2:1

A Jewi sh father took his little boy swinmng for the first tine.
When they junped into the pool the little guy began to shiver



and he cried out "Oy, papa, oy."

But as his body adjusted itself to the environment he was soon
sayi ng "Ah-h, papa ah-h." He was enjoying and just enduring.

The father said, "Son, do you want to know the difference between
goi ng swi mm ng and goi ng sinning? Wen you junp into a cold pool
you first yell oy, and then you say ah-h. But when you junp into
sin you first say ah-h, and then you yell oy!"

This is the | esson of Ecclesiastes chapter 2, and nobody is
a greater authority than Solonmon to teach this lesson. It would
be hard to i magi ne how any man coul d ever surpass Sol onon as the
king of pleasure. He states in verse 10 that whatever he desired
he got, and no pleasure he could conceive of was kept from him
\What ever Sol onon want ed Sol onbn got. But when he got it it did
not satisfy and fill his life with neaning. It left himenpty,
and now he is yelling oy.

The woman at the well had chosen the same path for her life-
the pursuit of pleasure. She had been narried five tinmes, and

when she met Jesus she was living with a man not her husband. It
is not just wine, wonen and song, but wi ne, nen, and song that is
al so an often tried trio for filling life with neaning. The end

result is the sanme-enptiness. She was also yelling oy! She was
crying out, give me water to quench this thirst for meaning.

Somet hi ng has gone haywire in man, for God created himto be
a pl easure seeking and pl easure enjoying creature. He nade us
with the five senses, each of which gives pleasure. It is not
our invention, but God's, that enables us to enjoy-
The tantalizing vision.
The thrilling tone
The tingly aroma.
The tangy taste.
The tender touch.

aROME

God not only built the senses into us for pleasure, He
created a world with near infinite variety for these senses to
experience. Cod is the author of pleasure, and the Bible makes
it clear, God intends pleasure to be eternal. All that robs us
of pleasure will be elimnated in heaven, and there will be
pl easure at His right hand forever. It is no wonder that the
subj ect of pleasure is one of |life's great confusions. It is
listed on both sides of the ledger. It is a liability and an
asset. It is both a negative and a positive factor in life.

Pl easure can be rightly or wongly understood
And thus, are greatest evil, or our greatest good.

If life is this way, then do not be critical of Solonon when
he says that pleasure is
bot h neani ngful and nmeaningless. |If life is paradoxical, then a
wise man will cone to sone paradoxical conclusions, and Sol onpon
does just that. On the surface it |ooks like we are observing
the ravings of a lunatic. He has gone through all the pleasures
of his life and denounced them as neani ngless. Than he cones to
the end of this chapter, and he concludes that pleasure is indeed
a key to life's neaning. He wites in verse 24 and 25, "A nan
can do nothing better than to eat and drink and find satisfaction
in his work. This too, | see, if fromthe hand of God, for



wi t hout Hm who can eat or find enjoynment?"

Sol onon is saying the coin of pleasure has two sides. There
is a pessimstic side and a positive side, and it makes a world
of difference which way you flip the coin. W want to |ook at
the two sides of pleasure. Solomon spends nost of this chapter
dealing with-

I. THE PESSI M STI C SI DE OF PLEASURE. Sol onon says he set out
to put pleasure to the test to find out what is good. He was
doing the sane thing the Prodigal Son did. The only difference
i s that Sol onon had enough resources to still be rich after he
made a fool of himself. He too wasted his substance in riotous
I'iving,

and though he stomach was not enpty, |ike that of the Prodigal
his soul was, for pleasure could not satisfy his deep need for
meani ng.

What he |l earned was that when pleasure is sought as the end
of life it becones
a negative rather than a positive aspect of |ife. \Wen the
pursuit of pleasure becones the primary notivation of alife, you
can be assured that |ife is heading for disaster. The problemis
really quite sinple to understand. Pleasure just makes a very
poor god. That is what you nmake of pleasure when you nmeke it

your supreme goal of life. It has to play the role of God, but
it just can't do it. Pleasure in and of itself just cannot fil
man's need for ultimate neaning. It has been tried over and over

again with the same result.

The phil osophy of hedoni sm or epicureani sm has been around
for along tine. Epicures said, "W call pleasure the al pha and

onega of a blessed life." The nodern materialist, Llewellyn
Power s wrote,
Wiile Iife is yours, live joyously,

None can escape death's searchi ng eye.

When once this frane of ours they burn,

How shall it ever again return?
He is saying, eat, drink, and be nerry, for tomorrow we die. You
only go around once, so give it all the gusto you' ve got. The
goal of life is to get pleasure. This great error is all the
nmor e dangerous because it is so close to the truth

The Christian is notivated by the desire of pleasure just as
t he non- Chri sti an.
We enjoy eating and drinking. W enjoy sex and creativity of al
kinds. W enjoy the fairs and anusenents of life. W enjoy the
fun and fellowship of good times and [ aughter. Even the
spiritual side of life is a pleasure. W pronote all that we do
as a church as pleasurable. Wrship is to be enjoyable. It is
enriches the inner man and gi ves peace. Nobody adverti ses a non-
pl easurabl e worship service. |t happens, but nobody pronotes
boredom tedium and unpl easurabl e experiences in the church.
They happen because people do not |ove pleasure enough to get the
nost out of every experience

Christians do not differ fromnon-Christians in seeking to
make |ife meani ngful through pleasure. Wy then is it so often a



enpty and pessinm stic experience? How can it be that nmen can
dive so deep into the sea of pleasure, and yet be so shallow they
die of thirst for the lack of the water of life to give neaning?
DeBal zac put it,

"I'n diving to the bottom of pleasure we bring up more gravel than
pearls." \Wy?

The answer is really quite sinple. The reason why all good

thi ngs can becone evil, or have the potential for being bad, is
because of the choice of men to put the good in the place of the
best. It is really that sinmple. Good things out of place are

bad things. Consider these exanples:

1. A good seed capable of giving the pleasure of beauty and
taste becomes a bad thing when it gets in your eye. It is not a
pl easure, but a pain. It is out of place.

2. Dirt is mde by God for the producing of nmuch beauty and

pl easure, but when it gets on your carpet it is a good thing out
of place, and, therefore, bad.

3. Sex is a good thing, but it becones bad when it is out of

pl ace, and not consistent with God's plan for this pleasure.

4. Drugs are a powerful tool for good and the prevention of nuch
suffering, but out of place they becone a tool for the
destruction of life.

There are endl ess exanpl es because all good things can be
out of place. This nakes every positive become a negative. That
is what idolatry is all about. It is sonething good exalted to
the level of the best. When this happens the good spoils and
becones rotten because it was not designed to be in the place of
the best. It is out of place and no | onger a part of the kingdom
of order, but part of the kingdom of disorder. This changes it
from good to bad.

The whol e i ssue of sin and salvation revolves around this
matter of order, and of pleasures being in their proper place.
Look at the fall of man in Eden. God said everything was good
when he finished H's creation. That had to include the tree of
know edge of good and evil. It was a tree good for food, a
delight to the eye, and had the power to nake one wi se.
Everythi ng about it was good and pl easurable. Satan enticed Adam
and Eve to take of this pleasure as the highest goal of life.

That was the essence of sin-putting pleasure in a place above God
and His will. God had forbidden that pleasure, and the test was
to see if man woul d choose the best, or choose the good rather
than the best.

The fall of man was due to his choice of the good over the
best. This is the constant tenptation we all face in life. Look
at the tenptations of Christ. They revolve around the same issue
of the good verses the best. The lure of the forbidden is
Satan's nost powerful tool of tenptation. W see in his attack
on Christ these three things:

1. The lure of pleasure-change the stone into bread.

2. The lure of popularity-junp fromthe tenple and people will
be in awe of you.

3. The lure of power-bow down to ne and all the kingdons will be
yours.



Pl easure, popularity, and power, are all good and legitimte
val ues of life, but when they are gained at the expense of
obedi ence to CGod, they becone evil. Jesus shows to keep the best
inits proper place. He obeyed God and rejected Satan's appeal
to put good things above God. Solonon had to |earn the hard way.
He took
a means of life and made it and end of life, and that robbed it
of its value and enptied it of meaning. Pleasure is a means of
life. It is a way God designed us so we could enjoy all He has
created. But if you exalt it to the level of the end of life you
have perverted the plan of CGod, and nade this good a bad thing.

You strain a good thing beyond its capacity when you expect
it to be the best. It cannot bare the weight of that
responsibility. 1t breaks, and the result is the good is |eft
enpty, and so are you, for you are disillusioned. You counted on
the good for neaning and it let you down, and you are left with
an enpty bag to cling to, and that is meaningl ess.
Meani ngl essness is the direct result of being |l et down by a goal
of your own meking. Men set up pleasure as the ultimte goal
and when it fails to be able to be that, they are left enpty.

Ernest Hemmingway illustrates this. He wote the nost
influential fiction of his time. Hi s second novel, that started
himto fame, got its title from Eccl esi astes. Hem ngway read
this book and choose to see it as a pessimstic phil osophy of
life.

He did not pay any attention to the positive purpose and
concl usi on of the book.

He choose not to take Solonobn's word for it but choose to |learn
the hard way. Pleasure was his goal, but he did not have a harem
i ke Sol onon, so he had to go through a serious of nasty divorces
because his wives did not cooperate with his lust for pleasure.
After his first wife left himhe wote, Farewell To Arns. After
his second wife |l eft himhe wote, For Whom The Bell Tolls.

After his third wife left himhe wote, Snows O Kilimanjaro. He
could wite when a wife stayed with himalso. His fourth wife
stayed with himand in 1952 he won the Nobel Prize in literature
for, The Od Man And The Sea.

Henm ngway |ived for pleasure, but it did not deliver the
goods. He had wealth, fame, power, w ves, w ne wonmen and song,
but it never nmet his deepest need, and he felt life was
nmeani ngl ess. He took his neani ngl essness seriously, and one day
his wife found himwi th a shotgun he was going to use on hinself.
She persuaded himto hand over the gun. A few days later a
friend stopped himagain as he held a gun to his throat. He was
flowmm to Mayo Clinic and after a nmonth he was rel eased. He was
taken to a friend's house in Idaho where on July 2, 1961 he
found the key to the gun rack in the basenent of the house. This
time he succeeded in ending his life with a double barrel
shotgun. His god let himdown. That is why the nopst crucial
choice of Iifeis one's God. |If you choose the wong one, that
is, one which cannot fulfill the role, you are bound to be
di si | | usi oned.

That is what the pessinistic side of pleasure is all about.
That is what Solonon is teaching us about all of the values of



life that are persuaded as ends, and the highest goal. They
cannot hold the weight. They will let you down, and so do not
be foolish enough to exalt any of these good things to the |evel
of the best. Can you see how being pessinistic is inmportant to
keeping balance in life? It is pessimsmabout the good things
inlife that will keep you fromthe folly of making themthe best
and getting themout of order. The optimst with no balancing
pessimismis open to the risk of going too far with the good.
The optim st will be |like Adam and Eve as they faced the tree of
knowl edge of good and evil. 1t seemso good, it must be a step
forward to get nore of sonething good. There are all kinds of
dangers involved in being an optim st w thout the bal ance of
pessimism That is why this book is in the Bible, and why it is
a part of wisdomto incorporate it's teaching into our Christian
thinking. Now lets |ook at-

Il. THE POSITIVE SIDE OF PLEASURE. In verses 24 and 25 Sol onon
sees pl easure no |longer as the goal of life, but as the gift of
God. A gift received with a grateful heart is a good thing in
the right place. Pleasure engaged in in such a way that it
enriches our relationship to God, and i n enhances our
responsibility to others

is a part of the highest essence of |ife. Pleasure is then a
means to a higher end, and not the end itself. It is part of the
journey, but not the destination of |ife, and as such, it adds so
much to the neaning of life.

If man's chief end is to glorify God and enjoy Hi mforever,
then pleasure has to be a mpjor part of the positive life. To
enjoy God is to enjoy all He has made for the senses of nman to
enjoy. The very things that |ead people astray from God can al so
| ead people into the very presence of God with thanksgi ving.

The pl easure of sex accounts for a |arge percentage of the
sins and sorrows of this world because it is a good put in the
pl ace of the best. But kept on the |evel of the good, and used
as the means Cod intended it to be, it also accounts for a large
percentage of the joy and satisfaction of life.

In chapter 3 Sol onmon enphasizes there is a tinme for
everything. 1In this chapter he is enphasizing there is a place
for everything, and the place for pleasure is as a good gift of
God to be enjoyed with recognition of its source. \When your
greatest pleasure in life is to please God you have found the key
to happiness. What is strange is the truth sounds so nuch |ike
the error he has just rejected. The counterfeit and the
authentic are so nmuch alike that it is easy to confuse them It
is all a matter of perspective.

The Prodigal was so nmuch like Sol onon. He too cane to a

new perspective. C. Mwore Hunt has the Prodigal say,

It isn't that the way back

I's any | onger.

The node of transportation is different.

wal ki ng toward the fathers house

You see things you didn't notice

On gal | opi ng away.



He entered the fathers house with a new perspective on the
pl easures of life. They were no longer the things life owed him
He is not worthy even to be his father's son, and would subnmit to
be a servant. In that receptive spirit the father poured out on
himthe gifts of pleasure. He enjoyed eating and drinking, nusic
and dancing, and |l aughter and fellowship. This was authentic
pl easure, for he did not wing it out of life and persue it. It
came as a gift, and he recognize that and received the gift with
a thankful heart. Now he is enjoying life and its pleasures, and
they fill life with nmeaning. Before he was having a pl easurable
time in sin, but it added no nmeaning to life. In fact, it robbed
life of meaning. When pleasure was his goal it was |eading him
to the pigs. Wen pleasure was his gift fromthe father it was
lifting himto the prize of a meaningful life.

Jesus confirms in the parable of the Prodigal the teaching
of Sol onmobn. There is a pessimistic side of pleasure that |eads
to destruction. But there is also the positive side of pleasure
that leads us to life's best-relationship to the Father. Any
pl easure that adds to your gratitude to God is good, and any
pl easure that does not rob others of their rights, but neets
their needs, is also good. Any pleasure that is an aid to
fulfilling the great commandnents of |oving God and your nei ghbor
as yourself is a value that adds to life's meaning. This is the
sinmple fornula for resolving the perplexity of pleasure.

10 THE PLEASURE OF PERSPECTI VE Based on Psal m
84

An engi neer, a psychol ogi st, an a theol ogian were on a hunting
trip in Northern Canada. They cane across a cabin deep in the
woods, and sought shelter there. The cabin was not occupi ed, and
the front door was unl ocked. When they entered they noticed
something quite unusual. A large pot-bellied cast iron stove was
suspended in md-air by wires attached to the ceiling beanms. Wy
woul d a stove be elevated like this fromthe floor? Each of the
prof essi onal s saw a hi dden meani ng fromtheir perspective.

The psychol ogi st concluded, "It is obvious that this lonely
trapper, isolated fromhunmanity, has elevated his stove so he can
curl up under it and vicariously experience a return to his
not her's wonb. "

The engi neer surmnised, "The man is practicing | aws of
t hernodynamics. By elevating his stove, he has discovered a way
to distribute heat nmore evenly throughout the cabin.

But the theol ogian had a better explanation: "I'msure that
hangi ng his stove fromthe ceiling has a religious neaning. Fire
lifted up has been a religious synmbol for centuries.”

The psychol ogi st, the engi neer, and the theol ogi an conti nued
their debate for sometine without really resolving the issue.
Finally, when the trapper returned, they imedi ately asked him
why he had hung his pot-belly stove by wires fromthe ceiling.

Hi s answer was rather sinple: "Had plenty of wire, not mnuch



st ovepi pe! "

We are see life froma different perspective because we all
have di fferent backgrounds, conditioning, and training. This
adds a |lot of variety to life, and makes ot her peopl es
perspectives educational for they will see what we do not. But
as this story makes clear, differing perspectives may not give an
accurate interpretation of an event or phenonena. W need to see
fromthe perspective of the author when we are trying to
interpret the author. That is the only way to be confident that
we understand t he aut hor.

Henry Thoreau probably went too far for npbst of us. He
i mersed hinmself in a marsh up to his neck, and he spent the
whol e day in that position in order to get a frog's eye view of
nature. This is an extreme exanple of a right approach.

The Bi ble gives us both a negative and a positive
perspective on nature depending on the direction you are facing.
The world was full of nature worshippers in Bible times, and so
the Bible conderms this as idolatry. Paul says the world in its
folly worshi pped the creation rather than the Creator and they
| ost out. But when we see nature as the handwork of God, and
when we praise Hmfor H's wisdomand creativity, then there is
great pleasure in nature, and the Bi bl e encourages our |ove of
nat ur e.

There is a house on the Southern tip of England called
Land's End. It sits right on the edge of the cliff and a sign on
it says, "The last house and the first house in England.” It is
a paradox, but easy to see how it can be both the first and the
last. If you are facing the sea it is the last house you wll
see. But if you are coming fromthe sea facing the land it will
be the first house you see. It all depends on your perspective
whether it is first or last. So also, your perspective
determni nes whether nature is a pleasure or a pain to your
spiritual life. Wat we want to see is that the Psalns are
filled with the pleasurabl e perspective on nature.

A quick review of Psal m84 reveals a considerable interest
in nature. In verse 3 we see the sparrow and swal | ow nesti ng,
and having their young born near the altar of God. In verse 6 we
see the vall ey Baca-a desert place, but also being nade a pl ace
of springs with pools fromthe rain. Then in verse 11 God is
called a sun. We go from ornithol ogy, the study of birds,

t hrough geography to astronony in this short Psalm Each of
these is a major study in the secular world, but also in the

Bi ble. Volumes are witten about each of these and their place
in the Bible. Each of themgives a great deal of pleasure when
seen froma Biblical perspective. Astronony and geography are
vast subjects, but for now we are going to focus on the ani mal
ki ngdom and birds in particul ar.

In verse 3 the Psalm st is actually envious of the birds for
they get to nest near the altar of God, while He is, at that
time, not able to get to the house of God. The birds are singing
the praises of God in the very place he is longing to be. Now we
all know birds can be nessy and a nui sance, but from God' s point



of view birds have a right to be birds, and to be protected when
they build their nests, even in the tenple.

God gave man doni nion over the birds and all other

creatures. It is in man's power and authority to regul ate and
control what birds do. But it is to be done in accordance with
God's law. In Deut. 22:6-7 we read, "If you cone across a bird's

nest beside the road, either in a tree or on the ground, and the
nmother is sitting on the young or on the eggs, do not take the
mot her with the young. You may take the young, but be sure to

Il et the mother go, so that it may go well with you and you may
have a long life."

Havi ng God's perspective on nature nmeans being concerned for
the preservation of all species He has created. Man is
responsible for the extinction of bird s and ot her creatures that
God made for H's and our pleasure. In the light of God's |aw
that long life is a byproduct of caring for nature, it is a
| ogi cal concl usion that every species nman elimnates could very
wel | hold the key to the cure of those diseases that Iimt the
Il ength of man's life.

The pl easure of a positive perspective of nature is in
seeing all that God has nmade is a potential blessing for our
lives. Nature is not only a source of nedicine for life, but it
is a source of friendship that adds to the quality of life. Pets
play a mgjor role in the quality of |life lived by mlIlions. God
even sees birds as potential pets. He said to Job in Job 41:5,
referring to Leviathan, a huge creature, "Can you nake a pet of
himlike a bird." Birds are now used in nursing homes all over
the country because they nake great pets for ol der people to
enjoy. There are hundreds of references to birds in the Bible,
and Jesus used themto illustrate H's teachings, and the Holy
Spirit even took on the formof a dove.

The point is, the Bible expects us to get pleasure from our
perspective on birds and all of nature. W are to see Gd's hand
in all He has made, and praise Hmfor H s wisdom For exanple,
here in our text the birds referred to are not the m ghty eagle,
or the soaring falcon, or the beautiful flam ngo, but the oWy
and commonpl ace sparrow and swal | ow. Charl es Spurgeon, one of
greatest preachers of history, preached a whole sernon to 6,000
peopl e on these sparrows and swal |l ows. The essence of it was
this: |If God so cares for these creatures, so insignificant in
the total schene of things, how much nore does He care for us who
are made in H s inmge?

There is no sinner so worthless that they are not wel come to
come to the house of God, and find shelter under Hi s wi ngs, and
have their need for rest and security net. There are no nobodies
to God. Everybody is sonebody, and He will provide for all who
come to Hm This was the point Jesus was meking in Luke 12:6-7
when He said, "Are not five sparrows sold for two pennies? Yet
not one of themis forgotten by God. Indeed, the very hairs of
your head are all nunbered. Don't be afraid; you are worth nore
than many sparrows." Here is a perspective that gives great
pl easure. |If we see the care of God in nature we can be assured
of His care for us no matter how insignificant we may feel.



Because God is the God of the infinitesimal as well as the
infinite, we can get great pleasure by focusing on even the npst
mnute facts of creation. Take the large creature |ike the
el ephant, for exanmple. Have you ever noticed how a el ephant gets
up? Every aninmal is built to get up in a way that fits its
construction. A cow gets up on her hind legs first because she
has a utter to protect. The horse gets up front legs first. But
the el ephant could very well be the only animal God has nmade to
get up on all four legs at the sane time. God did sonething for
the el ephant He did not do for other animals because it is so
heavy. The hind | egs bend forward so that it has four fulcrums
to raise that huge body off the ground. A bit of trivia that
gi ves you pleasure if you see the wisdomand care of God in it.

A party standing on the Matter Horn, admiring the awesone
scene, were asked by one of the party to look at a fly he caught
by gazing into his pocket nicroscope. He pointed out that the
flies back hone in Engl and, where they canme from had bare | egs,
but this fly had | egs covered with hair. The sane God whomt hey
praising for the lofty Swiss Muntains had provi ded socks and
mttens for this little creature who lived in that awesone, but
cold atmosphere. Trivial to be sure, even below the lowy
sparrow, but pleasurable pettiness to those with the proper
perspecti ve.

The trivia of nature is endless, but it is an endless supply
of wonder for those who see the wi sdom of God. When a hen | ays
an egg she always drops it on the small end, and when the chick
is born, it always conmes out the big end. Hatchery owners who
see ten thousand chicks a day hatchi ng have never seen a chick
come out the small end of an egg. Why? Because the small end is
twice as thick as the large end. The egg is designed to be able
to take nore pressure on the small end, and be easier to crack on
the large end. Doctor Walter WIson, fromwhom| am getting
t hese exanpl es, says, don't ever break an egg on your forehead
with the little end for the chances are good you will get a
headache. It is the large end that is made for breaking.

One nore bird trivia. The owms are the only bird Doctor
W son ever heard of with soft feathers. They are so soft they
do not nmeke noi se when the owl flies. This is because they get
their food at night. He says there could be a 100 owWs in a room
and if you had your eyes closed you would not know they were
there, even if they were flying, for they are built to be
noi sel ess. Wthout this gift they would probably starve

Anyone can | ook at the Grand Canyon, Niagara Falls, or the
starry heavens, and praise God for Hi s awesone creation. But our
lives are not filled with the awesone and wondrous. They are
filled with the trivial and the insignificant things of God's
creation. |If we are to praise God without ceasing, we need to
have a perspective that sees the glory and wi sdom of God in the
comonpl ace. |In Psa. 148 the angels of heaven, the Sun, noon,
and stars, are all commanded to praise God for He created them
But then it goes on to command the sea creatures, the nountains,
and the trees to join this chorus of creation, and then, just
before nman is added, verse 10 says, "WId animals and al so
cattle, small creatures and flying birds.........



The smal| creatures and birds are to join the host of heaven
in praising their Creator. The Bible does not discrimnate and
say only the big things God has nade are worthy to praise Hm
Al'l He has made, down to the least of all creatures, are part of
the Biblical picture of praise. God gets pleasure in all He has
created, and we should too. All of nature is to be an aid to
worship for those who see it froma Biblical perspective.

In eternity all of the redeened will have this universa
perspective. Rev. 5:13 tells us that the praises of eternity are
not just fromangelic beings and hunman beings, but fromevery
being in nature that God has created. All He has nade will be a
part of eternity regardless of man's folly and destruction of it.
The verse says, "Then | heard every creature in heaven and on
earth and under the earth and on the sea, and all that it in
them singing: To Himwho sits on the throne and to the Lanb be
prai se and honor and glory and power forever and ever!"

Not just the porpoise, but all the fish of the sea; not just
the canaries, but all the birds of the sky, and all the gophers
and other creatures under the ground, and all that have the
breath of life will praise God. The point of it all is that God
gets great pleasure in all that He has nade, and if we see al
that He has made as He does we
will praise Hmfor we too will have the pleasure of perspective

11. THE PLEASURE OF PAI N BASED ON PSALM 84: 6

Tonmy Dorsey, the Gospel song witer, was at a Christian
gathering in St. Louis when he got the nessage that his w fe had
died in child birth. He rushed back to Chicago and found that
the baby also had died. Both were buried in the sanme coffin. He
was a preacher's kid and so he had been exposed to death and
funerals, but he was angry with God. He went through a deep
val | ey of darkness and doubt. The follow ng Saturday he went to
the piano, and the words of this well-know song canme to him

Preci ous Lord take ny hand,
Lead ne on let ne stand
| amtired, | am weak, | amworn.
Through the storm through the night
Lead ne on to the light,
Take my hand precious Lord
Lead ne hone.

He found peace with God in his valley, and he made it a
pl ace of springs. He wote, "And so | go on living for God
willing and joyfully, until that day when He will take ny hand
and gently lead ne home." This is what verse 6 of Psalm84 is
all about. It is about turning burdens into blessings. It is
about getting good out of evil.
It is about experiencing pleasure in pain. The valley of Baca
was a dry waterless valley that Pilgrim had to pass through to
get to Jerusalemand the tenple. It was not a pleasant place,
and so it was called the valley of weeping, or the valley of



tears. The inplication is, God's people living in a fallen world
cannot escape the reality of that fallenness. They can be
Pilgrims on their way to the house of God to worship, and yet
have to suffer the experience of the Valley of Baca.

Charlie Brown and Linus are standing by a fence with their
faces resting in their hands as they lean on it. Linus says,
"Sonetimes | feel that life has just passed ne by. Do you ever

feel that way Charlie Brown?" In his typical nelancholy nood he
replies, "No, | feel like it has knocked me down and wal ked al
over nme." Life does this to us even when we are God's children

The Pilgrimage to God's best, which is Jerusalem often takes us
through the Valley of Baca-the place of pain. Down in the
valley, valley so I ow are words that convey the idea that the
valley is a low point inlife's journey.

Here is a saint of God who has a passion for praise and a
passion to experience the pleasures of worship, and a passion for
God' s presence, and he sings of the bl essedness of others with
like faith and passion. Yet, he is honest, and faces the reality
that they too nust pass through the Valley of Baca. God has not
built a by-pass for Hi s people. The place of pain and problens
is sonewhere in the itinerary of every traveler. Sam Shoenaker,
one of the great Christians of the 20th century said, "Everybody
has a problem is a problem or lives with a problem" The fact
is, all three can be true at the same tinme. Life is a packaged
deal. You can't just choose the pleasure and reject the pain.
The valley is part of the package, and so the question is, howis
the Christian to deal with the valley in a way that is
distinctive fromthe way non-Christians go through the valley?

The answer is surprising, for it is another of the mgjor
Bi bli cal paradoxes. The way the believer is to deal with the
valley of painis to make it a place of pleasure. Notice verse 6
again, "As they passed through the Valley of Baca, they nmake it a
pl ace of springs." The dry barren Valley of Baca is to be nmade a
pl ace where life-giving and refreshing water is to flow freely.
If God works in everything for the good of those who |ove H m
t han those who |l ove God are to work with Hm and strive to make
a spring in every dry valley; and oasis in every desert. It is
not just in God's hands, the believer has to cooperate. The
Psal mi st does not say that God nmkes it a place of springs, but
they do-the Pilgrins passing through the valley. The autum rains
that cover it with pools are God's doing, but they have to nake
it a place of springs.

The bringing of good out of evil is a joint project of God
and man. One of the greatest exanples of this is fromthe life
of King David. W all know of his valley of Baca. His lust and
adultery led himinto the driest valley of his life. It was the
maj or nmess-up of his whole career, and he suffered a | ot of pain
because of it. But he worked with God in that valley, and he
made it a place of springs. He did not cast Bathsheba asi de, but
he took her into his life and |l oved her the rest of his life, and
by her brought into the world his nost fanous son-Sol onon.

Sol onon went on to give Israel it's golden age. He wote a
| arge portion of God's Word and gave every age the bl essings of



his wisdom David went on to wite nmany of the Psal ns so that
out of his pain, out of valley of Baca, there has flowed the
springs of great pleasure for mllions of believers. David did
not let his sin, folly, and pain stop himfrom being a channel of
the water of life. He is the great O d Testanent exanple of
passi ng through the valley and making it a place of springs. The
Son O David, the Lord Jesus Christ is the great New Testanent
exanpl e.

"He left the splendor of heaven
Knowi ng H's desti ny,
Was the lonely hill of Gol gotha
There to lay down His life for ne."

The valley for Jesus was not just the cross, but the whole
i ncarnation experience. He gave up equality with God the Father,
and all the glory of heaven, to endure the sin filled environnent
of a fallen world. He was despised and rejected, and then
cruci fied. Jesus experienced pain beyond our conprehension.
Yet, the Bible makes it clear that Jesus nade His vall ey of Baca,
His vall ey of weeping and tears, a place of reaping and cheers.
Heb. 12:2 says, "Let us fix our eyes on Jesus, the author and
perfector of our faith, who for the joy set before H m endured
the cross, scorning its shane, and sat down at the right hand of
the throne of God." The pain of the cross was al so a pleasure
because Jesus knew t he consequences of that pain. There would be
a vast race of the redeemed who woul d enjoy the pl easures of
eternity with H m

A doctor told ne of a mother who was giving birth, and in
her pain she groaned, "Oh Jesus, Jesus-but you are a nan, you
woul dn't understand." The fact is, the suffering of Jesus was
very nmuch like the giving of birth. He even used birth to
illustrate the pain and pleasure of His disciples. In John
16:20-21 He said, "I tell you the truth, you will weep and nourn
while the world rejoices. You will grieve, but your grief wll
turn to joy. A wonan giving birth to a child has pain because
her time has cone, but when her baby is born she forgets the
angui sh because of her joy that a child is born into the world."

The point of Jesus is, painis real and it is bad, but when
you know it is a passing experience that will lead to a pernmanent
pl easure you can anticipate that pleasure, and realize the pain
is a process you have to go through to get to the pleasure, and
then you can experience the pleasure of the pain. That is how
Jesus could endure the cross. He could see the end result: The
great pleasure of salvation, and so on the cross Jesus was |ike a
nmot her giving birth. He was giving birth to the whole plan of
the new birth that would bring forth mllions upon nmllions of
children of God.

The paradox of pain and pleasure mxed is a part of the
whol e plan of God. The cross is the great exanple. It is a
terrible synbol of pain, yet, also the Christians greatest symnbol
of pleasure, for it represents the price Jesus paid for the
eternal |life of pleasure for all God's people. One of the best
pains of life is the pain of the conviction of sin and
repentance, for this pain |eads to the pleasure of salvation. It



is very good suffering that | eads a person to salvation in
Christ. Blessed are the pains that give birth to pleasure in
Chri st.

The anal ogy of the pain and pleasure of child birth run al
through the Bible. Paul even uses it to describe the whol e
creation of God as it waits for its new birth into a new heaven

and new earth with all evil abolished forever. 1In Rom 8:22 he
writes, "We know the whole creation has been groaning as in the
pains of child birth right up to the present time." In the next
verse he includes all Christians, male and female, in the child
birth pain. "Not only so, but we ourselves, that have the first
fruits of the Spirit, groan inwardly as we wait eagerly for our
adoption as sons, the redenption of our bodies.” W are al
waiting for the new birth of our bodies. Qur spirits are born
anew by faith in Christ, but our bodies will not be born again

until Christ cones again.

Paul confirms the nessage of Psalm 84. W as Christians
cannot escape the valley. It is inevitable that we will find
ourselves in dry places of pain and sorrow But Paul also
confirms we can make it a place of springs. W can let every
pain that makes us groan remnd us that in Christ we will have
bodi es that will never suffer again, and by anticipating that
pl easure, get pleasure even in the mdst of pain.

Sone of the pains a Christian may have to endure is unjust
pain inflicted by an unbelieving world. It is just plain evil
and yet the Bible says there can be pleasure in suffering pains
if you recognize that it is being Christ-like to do so, and it
can be pleasing to God. In | Pet. 2:19-21 we read, "For it is
comendabl e if a man bears up under the pain of unjust suffering
because he is conscious of God. But howis it to your credit if
you receive a beating for doing wong and endure it? But if you
suffer for doing good and you endure it, this is comendabl e
before God. To this you were call ed, because Christ suffered for
you, |eaving you an exanple that you should followin Hs steps."”

Here is the pleasure of pain endured for the sake of Chri st
whi ch produces a spring in a dry place. The bottomline is this:
The O d Testanent and the New Testanent agree, there can be
pl easure in pain, and a believer who has a passion for praise,
wor shi p, and a passion for the presence of God, will be ever
| aboring to nake every valley of Baca a place of springs. In
ot her words, they will be ceaselessly seeking to bring good out
of evil. The valley is not a place where you settle dow and
live. The valley is a place you go through. Sonetines it takes
only minutes as you sink into a blue nood, but then quickly
recover. Oher times it takes days, nonths and even years to get
through the valley. The point is, the believer is to always | ook
on the negative realities of life as passing and not pernanent.

One of the springs that believers are to produce in the
valley is the spring of optinmism the conviction that sonehow,
someti me, sonewhere, the pain will end in pleasure. David
Reddi ng, one of the great preacher of our day, author of 15
books, had a wild and rebellious son. He had to forbid himto



ride his trail bike because he was so wild on it. But one day he
needed an errand done and he asked his son to do it. He tore off
on his bike with tires scream ng, and he had a collision on the
hi ghway. His leg was alnpst torn off, and there was a long hard

battle in the hospital to save it. It was a valley of pain, but
because of a proper response of the will in this desert, the son
deci ded to becone a doctor. Years later he said, "Dad, | thank
God for that motorcycle accident.” He made a spring in his

val l ey, and nmade that desert produce the fruit that blessed him
and many ot hers.

His father made a mistake by letting himuse his bike. The
son made a m stake by being so careless and wild. Yet, out of
the pain of their nistakes they produce springs of pleasure
This is what the Christian is to do every time he or sheis in
some valley. Trust in God and seek His strength and work
diligently to figure out howto nake the valley a place of
springs. Jesus said even the children of darkness can be w ser
than the children of light. He told a parable of a crooked
manager who was wasting his masters possessions. He got fired,
but before he lost his job he gave all the custoners a major
di scount on their bills. So when he lost his job he had a | ot of
friends who would help himfind another position. The point of
Jesus is, here was a bad man in a valley and he had the good
sense to figure out how to nake a spring that woul d produce
pl easure in the mdst of his pain. Jesus did not conmend him for
being a crook, but for being an optinmi st, and recogni zing, there
is a way to get to pleasure through pain.

The Prodigal never would have cone hone if he never had
pain. As long as sin was pleasure he stayed away and lived as a
rebel. It was the pain of poverty and feeding with the pigs that
moved himto return to his father. Pain brings people back to
God for it robs them of their independence. The Prodigal's pain
brought himhone to a party and great pleasure for his father and
himself. It was the pain that led himto the pearl of great
happi ness.

Pl easure is the goal God expects His people to aimfor, and
never cease to strive for just because they are in a valley of
pain. They are to pass through and |eave it a better place for

others who will pass through by naking it a place of springs.
The Christian is to make every place in this fallen world a
better place. |If it is a dark place, nmake it a place of light.

If it is a painful place, make it a place of pleasure. If it is a
pl ace of tears, make it a place of laughter. The Christian is to
add positives to every negative situationin life. To do
otherwi se, and to add to the negatives, is to be cooperating with
evil rather than good. Every valley of Baca is to be better
because the Christian has passed through.

This is where worship becomes very practical in every day
life. Worshipping and praising God can seem like an escape from
real life. It can appear to be irrelevant to the world we have
travel through. But the fact is, it is our growing and effective
wor ship and prai se that enables us to be strong and wise in
maki ng the valley a place of springs. Praise is what lifts us
above the pessimsmof the valley. It gives us an optimstic



spirit that can find a way to nake an oasis in the desert.

Coming to the house of God to praise Hmis not neant to be just
an hour service out of the week. It is a place to get a m nd-set
to take you through the week with the strength and wi sdomto nake
springs in the valley. Praise is the npbst practical thing you
can do to becormes an optimst in this fallen world full of
val | eys.

Praise will help you to see the way to pleasure in the n dst
of pain. Praise will help you find the silver lining in the dark
clouds. The buried treasure of pleasure is best discovered by
the power of praise. The nore you see to praise God for, the
nmore you will be able to nmake springs in the valley. |f you
sel dom praise, you will let the valley get you down. You will
begin to see only the reasons for pessim sm and weepi ng, and | ose
your notivation for making springs.

Horace Greel ey was one of the great newspaper editors who
made t he fampus statement, "Go West young man." He fought
sl avery, al cohol, and nonopoly, and was victorious in many of his
battles for what was right. But he was notorious for his bad
hand witing. He fired a nunmber of his enpl oyees, but some noted
that his letters of dism ssal were so illegible that they could
be deci phered without an interpreter. Some of the fired people
took these letters of disnmissal to a neighboring newspaper, and
used them as reconmendati ons from Greel ey. Nobody could read
them and so if you said it was a recommendation, it was presuned
to be just that.

The point is, sone saw a way to use their dism ssal as a
recommendati on. They saw the way to neke a spring in their
desert. Jesus commended the secular mnd for seeing positives in
negative situations, and He said that Christians need to learn to
do this. The best way to practice finding pleasure in painis to
learn to praise without ceasing. It is the praiser who wll
produce the highest nunber of springs in the valley.

A pagan woman in the life of Jesus taught this |esson. She
came to Jesus begging Hhmto heal her daughter. But Jesus was
focused on mnistry to the lost sheep of the house of Israel, and
He did not want to be detoured. He said no, but she would not
take no for an answer. Jesus tried to disnmss her by saying you
don't take food fromthe children and throw it to the dogs. This

woul d nmake nost people retreat like a dog with its tail between
its legs. Most would just say | quit. Not this woman! She saw
in the very illustration Jesus used a hook to get H s attention.

She said, but sir, you know that even house dogs can eat the
scraps that fall fromthe master's table.

Jesus was inpressed, and said, woman your faith is
great-your prayer is granted. Wat can be a dryer valley than one
where even the Son of God is saying no? Yet, this woman saw a
way to release the springs of Christ conpassion, and she went
away happy. She just saw a minor detail in life. She saw that
puppy dogs don't need to take away the food of the children, for
all they need is the scraps. This woman was saying, Lord | have
faith in your power, and know it only takes a scrap, that wll
not deprive any of the children of your care, to heal ny



daughter. She did not ask Jesus to forget His focus, and
sacrifice a mpjor portion of His time and energy. She just said,
throw ne a scrap Lord and |I'Il be happy. Jesus did just that for
He saw in her a nobl e exanple of one who could pass through her
val l ey of Baca and mmke it a place of springs.

How can we develop this spirit of optimsn? It is by neans
of praise that we develop the eye for seeing the way to pl easure
through the valley of pain. My God notivate us to be pregnant
with praise so that we can give birth to nore pl easures as we
pass through the valley of Baca

12 GUILT CAN BE GOOD BASED ON PSALM 32:1-5

Arthur Mller's play, All My Sons, is about a manufacturer of

ai rpl ane engines during World War Il. He knowi ngly allows
defective engines to leave his factory, and the result is pilots
die in the airplanes with his engines. Wen he is charged with
the crime he cleverly manages to shift the blame to his partners.
He feels no guilt about what he has done, but only snart.

Hi s son, however, who is an air man, is of a different
nature. He feels such guilt over his father's deeds that he went
on his last flying mssion with the deliberate intention of not
com ng back, and he didn't. When the father received word that
his actions caused the death of his own son, he no |onger felt
very clever, and the inpact of his evil began to sink in. He had
al ways felt responsible to his own famly, and he realized he had
obligations to them but only with the death of his son did he
realize he was al so responsible to others outside of his famly
He saw then that he was not only guilty for the death of his own
son, but for the death of others, for as he finally said, "They
were all ny sons.”

The play is a fascinating study on both the bl essings and
burdens of guilt. Guilt is so conplex and paradoxical that it is
both beautiful and beastly. It lead to the death of the innocent
son who was not guilty at all, which shows the danger of being
destroyed by false guilt. On the other hand, lack of guilt was a
curse in the father, for it enabled himto do terrible evil with
no pain in his conscience. That guilt which killed his son, had
it been in him could have kept himfromkilling the sons of
others. The greater one's capacity for guilt, the greater is
one's conpassion for others. People who have no sense of guilt
are cal l ed psychopaths. They becone the |east human of all
people. They can kill, rob, torture, and cheat people, and have
not the slightest regret. They lack all human conpassi on, and
they are seldomif ever curable. A few have been hel ped to sone
degree, but even then only when sone degree of guilt can be felt.

None are so hopel ess as those who cannot feel guilt. David
was a great sinner who had to | earn the hard way about the
bl essi ngs and burdens of guilt. God inspired himto wite about
his experiences in the Psalns that we nmight learn fromhis
experience without tasting all the bitterness he had to endure to



learn. In other words, it is true that experience is the best
teacher, but you don't have to learn fromyour own experience,
for you can learn fromthe experience of others. It is folly to
learn only fromyour own mstakes. It is wisdomto |learn from
the mistakes of others. Qut of David's experience, as recorded
in Psa. 32, we can learn these three inportant |essons about
guilt. 1. The value of guilt. 2. The viciousness of guilt.

3. The victory over guilt.

I. THE VALUE OF GUILT.

David, like all sinners, tried to escape the value of guilt
by denying that he was a sinner. In verses 3 & 4 he tells of
how he covered over his sin, and pretended there was nothing
wrong. Here is the universal cover-up. Al of us are
hypocrites, if you nean by that, that we pretend to be better
than we really are. It is really a blessing that we do, however
for how horrible life would be if we were all dwelling on our
evil side all the tine. The covering over of sin is good, just
i ke the covering over of your garbage is good. What is wong
is, if you do not honestly adnt that you are covering it. This
| ack of honesty about your sinful nature is what |eads to self-
ri ght eousness.

This was the problemw th the Pharisees. Wen Jesus said
to them as they watched the woman taken in adultery, "Let him who
is without sin anmong you cast the first stone," Jesus ripped off
their cover, and let them see thensel ves standi ng naked, and
their guilt nmade them slink away. Jesus used the universal sense
of guilt to spare this woman. Jesus knew that even these godly
men were guilty of lust, and He was so sure everyone of them was
guilty that He risked this woman's life on it. Jesus knew that
all are guilty, and that all are covering their sin.

This is not the problem however. The problemis when we
refuse to adnit that we are covering it over, and so refuse to
deal with our guilt. Honesty about your guilt is what makes you
conmpassi onate for others, but they would not admit their guilt.
This is what David is doing, and it led to serious consequences.
But before David gets into that, he begins his testinony by
acknow edgi ng the bl essedness of being forgiven, and having your
sins covered; not by being deceitful and hiding them but by
getting themout in the open where God can deal with them \When
God deals with sin it is covered so it does not become a public
nui sance. You can forget it and not feel guilty about it because
it is forgiven. Only the person who feels guilt can be brought
to the place where he experiences the blessing of forgiveness.

No guilt neans no confession; no confession nmeans no forgiveness,
and no forgiveness neans no bl essedness. So the road to real
happi ness in this sinful world begins with guilt. So guilt can
be good, even though everybody wants to escape it.

Thank God for guilt, for though it is the cause of
unmeasureabl e msery, it is also the basis for unmatchabl e nmercy.
Those who go through life without guilt are not blessed, but they
are cursed. They are like lepers, for the | eper has no warning
systemto tell himhe is in pain, and is destroying his body.

The | eper does not feel pain, and so he scrapes his fingers, cuts



and burns them and does not feel it, and the result is he wears
them away. He injures hinself because he does not feel pain.
GQuilt is to the mnd what pain is to the body. It is a warning
systemthat tells you sonething is wong, and you need to do
somet hi ng about it.

If your appendi x breaks you feel pain as a warning so you

can get help. If it gave no warning, you would die wthout a
fighting chance. So guilt is the only hope a man has of dealing
with sin. [If when you transgress a |law of God you have no pain
of guilt, you will go on transgressing, and finally get to the

poi nt where there is nothing ahead but judgment. When David
realized he could have lost all the favor of God had he not been
brought to repentance and confession, he rejoices in the

bl essedness of those who experience forgiveness, because they are
made to feel their guilt.

If the Prodigal Son had not cone to the point where he felt
guilt for his folly, he never would have returned to his father
and to the joy of forgiveness. |If the thief on the cross had not
sensed his guilt, and that he was dying justly for his sins, he
never would have felt a need for a Savior, and he would have
m ssed his |ast chance for paradise. |If the Publican had not
cried out in guilt, "God be nerciful to me a sinner," he would
not have gone hone justified.

Cursed are those who never feel guilt, for they never need
grace. The Pharisee felt only pride and self righteousness, and
he prayed, "I thank God | amnot as other nmen," but he was as
ot her nen, but he didn't knowit. He was guilty before God, but
did not feel it, and the result is, he m ssed the bl essing of
forgiveness. What we are saying is that, even though guilt is a
negative and pai nful experience, it is of value because of the
reality of sin, and the fact that we are guilty. Jesus never
felt guilt, for He never sinned and transgressed the | aw of His
Father. Being guilty is not good in an absol ute sense, but only
in the sense that it is the only way a sinner can inner into
God' s plan of grace for the conquering of sin.

Look at one nore illustration before we nove on. The priest
and the Levite passed by on the side of the wounded victim They
were able to do that without a feeling of guilt because they
sensed it was outside the sphere of their responsibility.

You can only feel guilt if you feel responsible. Jesus actually
tried to increase our guilt by expanding our sphere of
responsibility. Wo is ny neighbor? Jesus responded to this by
sayi ng that anyone who has a need that you can neet is your

nei ghbor. I n other words, your sphere of responsibility is nuch
broader than you tend to think. Be aware of this, and you will
feel responsible for nmore people, and

the result will be, you will feel nore guilt if you negl ect
peopl e.

What we see then is that guilt is the negative side of |ove
If I really love ny neighbor as nyself, | will feel guilty if |
do not act lovingly toward them This guilt will nmotivate me to
be nore responsible and nore Christlike. Guilt then can act like
a sort of electric fence on the path of life. Wen we start to



wander off fromthe path of duty and responsibility we hit this
fence and get a shock of guilt, and it rem nds us of our duty,
and so we get back on the path. Guilt is not good, it is bad,
but it is a bad thing that can | ead us back to the good. It is
better not to feel guilt. It is better to be notivated by |ove
and conpassion and a sense of duty. It is better to never need
to repent, confess, and be forgiven, but the whole point is,
since sinis inevitable, and failure and folly is going to be a
certainty in our lives, guilt is a major value, for it forces us
to face up to our need for grace. It didthis for David in his
sin, and that is why he starts this song with rejoicing.

But | est we beconme so superficially positive about guilt
that we neglect its horrible negativeness, David goes not to
verses 3 & 4 where we see-

I'l. THE VICI QUSNESS OF GUI LT.

The paradox is that the only way guilt can be a blessing is
by being a curse. In other words, if guilt did not make you
m serable it would not notivate you to seek nercy. W are
dealing with fire here. Fire handled right is a great bl essing,
but handled wong it is one of man's greatest enemies. So it is
with guilt. It can be a constructive force, but usually it is
very destructive, and even God's people often suffer a great dea
of unnecessary damage because they do not handle their guilt
wi sely. Like David, they seek to conceal their guilt, or
suppress it, and this begins to hurt their health, and they
devel op, as David did here, what are called psychosomatic
problems. David began to | ose weight, and his energy was sapped
He was dragging hi nself through everyday like it was a hundred
degrees in the shade, and he was weak and depressed.

There was nothing wong with David as far as his physica
heal th was concer ned.
A trip to Rochester woul d have been a waste of noney, for all the
tests would reveal no cancer cells, no tunors, no organs infected
or mal functioning. He was in perfect health, yet hardly able to
function, because he refused to acknow edge his guilt. It is
estimted that as many as 85% of the people in hospitals are
there because of psychosomatic illnesses connected with sone form
of guilt. Everybody has guilt, because everybody is a sinner
but guilt is not allowed to do its good function of |eading us to
repent and confess our sin. Instead, man and his pride does
everything he can to cover it, and refuse to take the blane.
Instead of letting guilt be a friend that leads us to God's
mercy, we make our guilt an eneny, and fight it, and it becones a
truly vicious foe. The rise in alcoholismand drug additi on goes
hand in hand with a nation where freedomto sin is great. People
have to have sone way to try and hide and escape fromguilt. The
greater the sinful ness of a people, the greater will be the
guilt, and the greater will be the use of escape nethods.

Nobody wants to admit to failure and confess that they blew
it. It is a part of our nature to conceal our faults. The
paradox of this is, that the fear to reveal our sin, that forces
us to conceal our sin, is the very cause for all our needl ess
suffering fromsin. The person who can honestly face up to the



reality of his sin, and take responsibility for it, is the one
who can escape its destructive power. The vast mpjority of
peopl e, however, nust suffer because they cannot be bold
concerning their sin. The cover over their guilt, and like a
covering over a piece of ground with an old barrel, it provides a
pl ace for the bugs and worns to devel op that eat away and destroy
the grass.

Professor C. Fitzsinons Allison in his book Guilt, Anger And
God says, "The average person has no nore serious eneny than his

own guilt." Q@iilt is to the body what poor alignnent is to a
machi ne. |If the machine parts are not running in harnony wth
one another there will be terrific wear and tear on the machine,
and it will rapidly cone to a break down. You can't ignore it
and cover the machine up, and expect that to protect the machi ne.
You may prolong the life of the part by flooding it with oil, but
even that is just a tenporary solution. Eventually the wear wll
tell. The only solution is to get the machi ne back into

al i gnment where all the parts work in harnony wi thout tension.
So it is with the body and guilt. Wen we refuse to deal with
guilt we are forcing our bodies to work under tension and out of
harnony with our soul. There is an unseen friction that is
wearing away at the body, and the result is sone kind of
psychosomati c probl em where the body begins to break down.

Here is where sin and suffering have a direct connection.
It is like a driver with one foot on the gas peddl e and the other
on the brake. He is constantly producing friction that is
wearing out his brakes. Guilt is a very dangerous feeling, for
it is so destructive, but since we are all sinners, it is also
inevitable. There is no escape fromguilt. There is a right and
a wong way to deal with it, however, as we shall see, but there
is no escape. The tragedy is that nmany Christians go all
through life dealing with guilt in the wong way. They trave
down life's highway with their foot always on the brake wearing
out their systemway before its tine.

As bad as guilt is, it is one of those bad things we need
for our own good. People who have no sense of guilt are called
psychopat hs, and they are the | east human of all people. They
can kill, rob, and torture people and have not the slightest
twi nge of guilt. They lack all human conpassi on, and they are
seldomif ever curable. A few have been helped a little, but
only when sone degree of guilt is felt. No guilt is a terrible
curse. GQuilt is like pain. It is a warning systemthat
something is not right and needs to be taken care of.

God does not want His people crippled by their refusal to
face their guilt. That is why He sent the prophets to Israel
The main difference between the true prophet and the false
prophet was that the true prophet told it like it was. He tried
to make Israel see its sin and folly of obedi ence, and warned of
judgnment. The whole point was to nake them sense their guilt so
that they would repent and return to God. The fal se prophet

said, all is well, do not be disturbed, everything is just fine.
Not hi ng i s nore dangerous than being at peace and undi sturbed
when judgnment is about to fall. It is a great blessing then to

sense guilt, and flee to God for mercy.



Nat han was God's prophet who finally got through to David, and
got himto face the viciousness of guilt so that he could npve on
to-

I11. THE VI CTORY OVER GUI LT.

The answer to one man's greatest problenms is so sinple; it
is confession. The ability to admit you are wong is one of the
greatest abilities you will ever devel op
It comes harder for some than others, but all must learn it or be
doonmed. David could have avoided his bout with psychosomatic
illness had he been able to acknow edge his sin sooner, but he
held out. The pride of man makes himinto such a sinple fool
Davi d knew t hat God al ready knew of his sin, yet he refused to
confess it. Men can know they are wong and that they have
sinned, and know that God knows, and even know that everybody who
knows them knows, and yet still refuse to confess it. Wy?

Because of the stubbornness of pride that says | can solve
my own problenms. Mich, if not nost of the suffering of nankind
can be traced to man's stubborn refusal to surrender to God, and
become dependent upon His forgiveness to conquer sin. Studies
show that nany people who habitually fail and make their |ives
nm serable are doing it on purpose to pay for their sin. This is

their way of handling guilt. They will not confess it and be
forgiven. They will punish themselves and thus pay for their own
sin. They do not need a Savior, or any help from anybody. They
will handle their own problens by self-punishnment. They actually

are quite effective, and are very successful in ruining their
lives and making sure every break they get in |ife backfires.
They are judge, jury, and executioner, and they illustrate, not
the victory over guilt, but the victory of guilt. They
eventual | y destroy thensel ves rather than surrender their guilt
bef ore God.

The extent to which nen will go to atone for their own sin
rather than receive the atonenent of Christ is illustrated by
annual event in a village in Corsica. Every year since the
m ddl e ages a man is selected to carry the cross to Calvary. It
draws a large crowd of tourists. Newsweek covered the event in
1978 and descri bed how a barefoot man in a bl ood-red hood would
actual ly stagger under the weight of a nassive oak cross for a
mle and a half. A 31 pound chain around his ankle made it
harder, and as he stumbl ed al ong the cobbled street his feet
woul d begin to bl eed.

Three tinmes he fell under the | oad, and each tine a fellow
penitent playing the role of Sinon of Cyrene would shout, "Get
up-you asked for this!"

The hooded figure was a conscious stricken French sinner
whose identity was known only to the local priest. This was no
play. The man was to atone for his sin by suffering as Chri st
suffered. So popular is the hope of escaping guilt by this
method that it is booked solid for the next forty years by
ganmbl ers, adulterers, ex-cons, and all sorts of people who fee
this could give them peace of nind. Men will do anything to
atone for their sin to escape guilt, but all of this suffering is
futile folly, and would at best lead only to a tenporary peace.



The only lasting peace nen can have is to stop trying to pay for
their sin, and accept the price Jesus paid as the all sufficient
paynment .

GQuilt is only good when you pay attention to it, and get its
message. You are guilty and nothing can change that, and so you
deserve judgnent. Your only hope of escape is forgiveness. Wen
we hear this nessage and obey it, we will confess our sin to God,
and if need be to man, and find the only way out of the maze of
guilt. Victory over guilt can never won by fighting, but only by
surrender. Blessed are those who say, "It's not my brother or ny
sister, but it's me oh Lord standing in the need of prayer. It
is not ny famly or environment, or ny friends, but | amto blane
for ny sin. | amresponsible for my foolish choices, and I am
guilty.” Blessed are those who confess their guilt for they, and
they alone, will gain the victory over guilt, and enter into the
joy of forgiveness. When guilt |eads you to surrender to Jesus
Christ, the only one who can forgive all sin, then guilt can be
good.



